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Abstract
This article describes a discursive shift at the beginning of the twenty-first century in academic 
and public debates from postcolonial to decolonial critiques and asks what this means for the 
study of national and imperial memories. While some critics, like Robert J. C. Young, see this 
shift within postcolonial discourse, others, like Sylvia Wynter, believe that postcolonial theory 
itself needs to be decolonized. Regardless of whether one believes the shift is taking place within 
postcolonial studies or caused from outside, in any case it presents at least twelve complex 
transformations. While many of the characteristics hark back to a longer history, the shift has 
nonetheless brought about their radicalization. One important change is the demand to leave 
behind European conceptual hegemony, including a focus on “Western” elite universities and 
European languages. A second aspect is the departure from postcolonial theory’s infatuation 
with poststructuralism, including paradoxes, which also entails a third move away from 
exhaustive and systematic theorizing towards specific narrative explorations. The critique of 
Eurocentric ideas of modernity and postmodernity is a fourth element, relating to the fifth; 
that of decolonial thinking’s rejection of capitalism, communism, and socialism. A sixth point 
is the crossing of national frameworks through concepts such as creolization, hybridity, and 
transculturality. Seventh is the critique of amorphous and ahistorical ideas of “the West,” an 
increasing awareness of internal colonization after the so-called age of colonization, and a 
widening of the gaze towards “non-Western” forms of colonialism and imperialism. An eighth 
aspect is the move beyond historical relations and boundaries of empires toward recognizing, 
for instance, South-South relations of cultural remembrance. Nineth is the problematization 
of national and imperial memories’ entanglements with constructions of race, class, gender, 
and other such categories. The push to reconsider and transcend concepts of the human and 
humanism towards a more-than-human understanding presents a tenth and rapidly expanding 
discussion. An eleventh point is the self-reflexive turn to academic authority to question ideas 
of an abstract, objective, and universal standpoint. A twelfth and only preliminarily last point is 
the decolonial strategy of transforming academic writing by including both public and personal 
elements, text, images, and other materials.
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The article discusses these discursive transformations in relation to cultural memories and 
more specifically their negotiation in Hazel V. Carby’s historical biography Imperial Intimacies: 
A Tale of Two Islands. Carby was born in the first half of the twentieth century, thus living 
through the historical eras of decolonization and postcolonialism, and she wrote Imperial 
Intimacies during the discursive shift from postcolonial to decolonial debates. This text not 
only exemplifies the twelve shifts, but also transcends both theoretical-political umbrella 
terms to suggest that such rallying cries while enabling critical insights sometimes also inhibit 
understanding historical developments, everyday practices, and creative imagination. Like her 
mentor Stuart Hall, Carby’s historical biography suggests that in the end theory is only a means 
to something more important, namely, confronting the complex, dynamic, and interlocking 
challenges ahead.
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Perhaps it has not been sufficiently demonstrated that colonialism is not content merely 
to impose its law on the colonized country’s present and future. Colonialism is not 
satisfied with snaring the people in its net or of draining the colonized brain of any 
form or substance. With a kind of perverted logic, it turns its attention to the past of 
the colonized people and distorts it, disfigures it, and destroys it. -Fanon, The Wretched

Westernization of the planet did not erase the multiplicity of local temporalities. It only 
disguised them for a while. Five hundred years was a short period and a circumstantial 
victory to pretend that the regional time of Western modernity was universal time. The 
Greenwich Meridian is only a reference to administrate temporality, far from absorbing 
and replacing lived temporalities of human experience and memory around the planet. 

-Mignolo, “The Logic” 

In their own sphere of existence, the girl and her brother constantly battled the forces 
of racism but were also citizens of the metropole, ideologically inscribed into believing 
in the superiority of a metropolitan modernity which romanticized the rural past while 
relegating the rural present to the margins. It was many years before I came to recognize 
the imperial nature of these ideologies, before I understood the relation between the 
marginalization of areas dismissed as rural backwaters, and the marginalization of 
colonies, their inhabitants and their ways of life. -Carby, Imperial Intimacies

I

In Imperial Intimacies: A Tale of Two Islands, Hazel V. Carby remembers her 
childhood and her upbringing in post-World War II England. The historical 
biography reconstructs her black Jamaican father’s lineage across the Atlantic 
to Jamaica and the slave ledgers where his ancestors were first registered on the 
Caribbean island, just as it traces her white Welsh mother’s lineage to discover 
that her ancestor Lilly too travelled to Jamaica as a foot soldier, before becoming a 
bookkeeper on one of the plantations, and later founding his own coffee plantation 
with enslaved Africans. Carby carefully, painstakingly, and patiently reconstructs 
her parents’ ancestry by “[p]itting memory, history and poetics against each 
other in a narrative of racial encounters [. . .] to undermine the binary thinking 
that opposes colonial centre to colonized margin, home to abroad, and metropole 
to periphery” (Carby, Imperial Intimacies 3). As the epigraph’s third quotation 
highlights, the forces of modernity, metropole, and empire permeate subjects close 
to and far from the imperial center. Performances, perceptions, and conceptions of 
race, class, as well as gender are shaped by memories of nation and empire. Carby 
unflinchingly excavates “the continuing aftermath of enslavement” (Carby, Imperial 
Intimacies 4), highlighting that in order only to begin to fathom the complexity 
and continuity of this past and its memories it is necessary to work through 
and transcend their national and imperial foundations. If it is still necessary to 
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transcend these foundations, does this mean that the struggles for decolonization 
are not yet finished but ongoing? In the following, I will argue that around the 
turn of the twenty-first century a critical shift in academic and public debates took 
place from postcolonial to decolonial critiques and I will outline twelve important 
implications for cultural memories highlighted by Carby’s historical biography.

In 1999, David Scott in an influential study identified a theoretical-historical 
shift towards, what he described as, “after postcoloniality” (Scott, Refashioning 
Futures 10). Scott argues that up until the 1960s the anticolonial project had been 
defined by overthrowing colonial forces, a process of decolonization that pursued 
political power and national sovereignty. Following the liberation of numerous 
former colonies, however, it became increasingly clear that achieving nominal 
sovereignty was not enough to escape the lasting influences of colonization. While 
the political conditions had changed, it seemed that discursive, psychological, and 
epistemological hegemony, among others, had largely remained with the former 
colonizers. In the late 1970s, then, especially with Edward Said’s pathbreaking study 
Orientalism, the idea of postcoloniality emerged; an understanding that the former 
colonizers’ powers functioned not only materially, but also discursively.1 Critics 
sought to counter colonialist discourses through refutations of Western authority 
and nationalist politics. Scott argues, however, that this nationalist approach may 
itself have been a product of colonial discourses and, therefore, “there is reason to 
doubt the contemporary efficacy of this strategy of criticism” (Scott, Refashioning 
Futures 14). While the eras of colonization, decolonization, and postcoloniality are 
far from forgotten, Scott asks, what kind of critique is necessary after postcoloniality?

In the early twenty-first century, a debate gained widespread academic attention 
concerning the actuality and continuing relevance of postcolonial studies, in which 
proponents on both sides of the Atlantic claimed that “the end of postcolonial 
theory” had already come in sight (Yaeger). Robert J. C. Young wrote one of the 
most emphatic and influential rejections of the assumption that the academic field 
of postcolonial theory had already been exhausted or outlived. Young writes, “the 
real problem lies in the fact that the postcolonial remains” (“Postcolonial Remains” 
19) as its issue is “to locate the hidden rhizomes of colonialism’s historical reach, of 
what remains invisible, unseen, silent, or unspoken. In a sense, postcolonialism has 
always been about the ongoing life of residues, living remains, lingering legacies” 
(21). As Young’s references to the invisible, residues, and lingering legacies 
indicate, most of his examples describe cultural memories, such as official national 
commemoration, imperial forgetting, and persisting memories of victimization 
(“Postcolonial Remains” 21). The impact of these memories appears particularly 
severe and adamant now that the more obvious colonial structures have disappeared.
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Just as noteworthy in Young’s essay is the shift he registers within the field of 
postcolonial studies, the analysis of which occupies its main body. “At the beginning 
of the twenty-first century,” Young writes, “a transformation was underway in the 
long history of continued contesting resistance by tribal peoples” (“Postcolonial 
Remains” 24). He argues that this shift takes place within the field of postcolonial 
studies and not through a theoretical-political intervention from outside, as “there 
has never been a unitary postcolonial theory”; a shift he describes metonymically 
(and misleadingly) from “the postmodern Caribbean celebration of delocalized 
hybrid identities” to “the right of return to sacred or ancestral land” (“Postcolonial 
Remains” 24). While Young includes the two different approaches within the field 
of postcolonial studies, Sylvia Wynter suggests a more radical opposition:

As a major unintended consequence, this field [post-colonial studies/literary studies] has 
aided in the ongoing erasure of the concrete reality of the global “native” anti-colonial 
struggles from our fully homogenized, secular, Western and Westernised collective 
memory. Certainly, these struggles themselves turned out, in the end, to be Janus-faced. 
Unlike the earlier intra-Western European, settler anti-colonial struggles, in which 
the United States would be canonized as the iconic model, the “native” anti-colonial 
struggles were to be almost entirely repressed from recognition as a major historical 
turning point in their own right. (“Preface” 8)

While Young and Wynter agree that both developments build on long-standing 
histories and ongoing struggles, the latter argues not only for a shift, but that 
postcolonial theory displaced the recognition of “native” anti-colonial struggles. 
Wynter suggests not so much a shift within postcolonial theory, but a discursive 
liberation from it for the return of repressed memories.

Numerous proponents of the theoretical, cultural, and political debates rising 
to prominence since the twenty-first century also refer to this endeavor not so 
much as postcolonialism, but rather as decolonial thinking.2 To representatives 
and critics of postcolonial theory, many of the demands, concepts, and even the 
umbrella term appear uncannily like a blast from the past; was decolonization 
not the process that preceded postcoloniality?3 More importantly, was it not 
the insight that a complete undoing of the historical transformations is not only 
impossible but not even necessarily desirable which led from one concept to the 
other?4 For Walter Mignolo, however, decolonial critique has not only been long 
in the making (“De-Linking” 456), but it also presents necessary revisions of some 
of the shortcomings of postcolonial theory (452). From this perspective, it may 
be necessary not only to return to the unfinished project of decolonization, but 
additionally to decolonize postcolonial theory itself. Alpa Shah, however, cautions 

“against the uncritical embrace of decolonization” and demands to be “astute 
when and how decolonization gets appropriated, even hijacked, for the goals of 
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recolonization” (4).5 I will pursue therefore a critical and constructive description 
of this historical shift. As is often the case with closely aligned academic fields, 
a discipline’s boundaries are emphatically expanded while differences to a 
competitor are exaggerated. Regardless of whether one considers these opposing 
viewpoints as belonging to one larger, heterogeneous, and dynamic discourse, or 
whether one identifies two or more competing approaches, it is possible to trace 
historical trajectories and theoretical differences that help outline the challenges 
and possibilities ahead for decolonizing national and imperial memories.6

Historically speaking, these debates and theories emerged far from the centers 
of elite academia on formerly, still, as well as newly colonized continents, with 
postcolonial critics like Edward Said, Gayatri Spivak, and Homi Bhabha from the 
Middle East as well as East Asia, while decolonial thinkers such as María Lugones, 
Walter Mignolo, and Nelson Maldonado-Torres came from Latin America and the 
Caribbean, to mention only some of the most prominent representatives. While 
postcolonial theories developed mainly in departments of English and comparative 
literature, decolonial critiques hailed from departments of sociology, literature, 
and philosophy. Notwithstanding their different origins, these prominent critics 
soon found their ways into leading academic institutions in the US. Considering 
the unfolding opposition, however, the historical differences are less important 
than the theoretical ones.7 Decolonial approaches, in other words, are not only 
defined by their historical and regional site of articulation and focus, but also by 
their theoretical presuppositions.

II

The following discussion outlines twelve characteristic changes entailed by the 
shift of focus from postcolonial to decolonial critiques occurring over the last few 
decades. While this preliminary list describes differences between postcolonial 
and decolonial approaches, it does not identify a clear-cut separation between the 
two discursive fields. More often it notices a shift in emphasis, a radicalization of 
ideas that were already present in postcolonial debates and even earlier.8 The twelve 
changes are indicative of wider historical transformations taking place around the 
world, also in the field of cultural memories, in which, as the epigraph’s second 
citation indicates, temporarily suppressed elements are increasingly returning to 
visibility. As a scholar of Caribbean literatures and cultures interested in critiques 
articulated through African diasporic autobiographical acts, I will describe this 
historical shift in relation to Carby’s Imperial Intimacies. Her historical biography 
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proves particularly instructive not only because she was born in England in 1948 
and thus personally experienced the phases of decolonization and postcoloniality, 
but also because being a product of more than twenty years careful and meticulous 
research, the text was researched and written during both historical periods: 
postcolonial and decolonial. As a historical biography also of these eras the 
text nonetheless refuses to brandish any of the currently debated conceptual 
labels—such as postcolonial, postmodern, or decolonial thought—and in this way 
challenges readers to look closely, establish connections independently, and think 
critically which, I will argue, constitutes a precondition for decolonial acts.9

One of the decolonial approaches’ most crucial interventions is the move away 
from European and, more broadly, “Western” theoretical and methodological 
hegemony. This shift also leads away from a focus on Oxbridge and Ivy League 
scholarship toward discussions in and publications from the Global South, as is the 
case, for instance, with Earl Lovelace, Achille Mbembe, and Sarah Nuttall (Lovelace; 
Nuttall and Hofmeyr). Such reorientation furthermore entails a conscious move 
beyond English and, more generally, European languages for conceptual, cultural, 
and political expression (Ngugi). Conceptually, this aim was already articulated in 
postcolonial debates, with Ashcroft, Griffiths, and Tiffin’s strategy of abrogation 
and appropriation offering a case in point. Yet decolonial theorists would hold 
against such arguments that postcolonial theory nonetheless continued to build 
on and tended towards European paradigms. This is not only apparent in some of 
the field’s founding texts, for instance, when Spivak’s “Can the Subaltern Speak?” 
culminates in the verdict as to whether to work with writings by Michel Foucault 
and Gilles Deleuze or by Jacques Derrida (308).10 Decolonial thinkers criticize such 
tendencies (Mignolo, “De-Linking” 452). Building on Aníbal Quijano’s insight that 

“the European paradigm of rational knowledge [. . .] was not only elaborated in the 
context of, but as part of, a power structure that involved the European colonial 
domination over the rest of the world” (Quijano 174), Mignolo articulates in his 
widely quoted essay a critique of “the coloniality of knowledge” (“De-Linking” 463). 
This includes of course the coloniality of knowledge of cultural memories. That 
such a reorientation is easier said than done, however, is evidenced by the fact 
that the very same essay on “De-linking” opens with Max Horkheimer and ends 
with a (somewhat misleading) elaboration of theories by Jürgen Habermas and 
Reinhart Koselleck (“De-Linking” 449, 499). A quantitative and qualitative shift 
from European paradigmatic dominance towards equitably distributed knowledge 
paradigms also should not, as Kwame Anthony Appiah argues persuasively, lead 
toward reinventing the wheel all over again (In My Father’s House 106). While 
postcolonial and decolonial theorists are likely to agree on this point, this in no 
way lessens the importance of their critique and the difficulty of moving beyond 
European epistemological hegemony. For cultural memory scholarship this 
means taking into account that European and North American concepts may not 
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necessarily present the most suitable theoretical and methodical frameworks in 
historically and culturally different contexts as well as in these contexts themselves 
(Charumbira; Mwambari; Wegner “David Mwambari”, “Provincializing Memory”, 

“Notes”).

A second and related critique expressed by decolonial thinkers is postcolonialism’s 
allegiance and infatuation with poststructuralism and paradoxes. Mignolo, for 
instance, argues that the decolonial approach “belongs literally to a different 
space” (“De-Linking” 485), emphasizing the different geographical, historical, and 
cultural location of poststructuralist discourses.11 Poststructuralism’s considerable 
impact on postcolonial theories is due to their historical, theoretical, and political 
proximities. Many postcolonial thinkers work with poststructuralist strategies to 
tease out ambivalences, ambiguities, and paradoxes expressed in concepts, such as, 
education, hybridity, and mimicry (Spivak, In Other Worlds 234; Young, Colonial 
Desire 2; Bhabha, “Of Mimicry”). To postcolonial thinkers these strategies appear 
attractive because they open spaces of possibilities allowing subjects to negotiate, 
evade, and subvert in oppressive conditions (such as colonization). Said, however, 
contends that anticolonial struggles have been “miniaturized and even trivialized 
by a small academic industry that has simply turned it into an ambiguous contest 
between ambivalent opponents” (Humanism 142), when it should be fighting instead 
for human rights and justice. Decolonial critics, by contrast, seem uninterested 
in or unaware of ambiguities concerning concepts like “education,” “emancipation” 
or “the other” (Dussel, 12; Mignolo, “De-Linking” 456; Quijano, 173).12 Taking 
into account shortcomings in postcolonial and decolonial analyses in relation to 
cultural memories, it appears advisable neither to indulge in paradoxes as sources 
of merely linguistic liberation, nor to become blind to their actual cultural-
historical occurrences and potentialities. This suggests evading both paradoxical 
and dogmatic tendencies to engage, instead, in culturally and historically specific 
analyses as exemplified by Carby’s historical biography (see also Jarvis; Mwambari).

The rejection of poststructuralism and paradoxes relates to a third point less 
pronounced, but nonetheless apparent in decolonial critiques: the departure from 
exhaustive and systematic theorizing. Postcolonial theory emerged in an era of 
extensive conceptualization driven by debates in poststructuralism, postmodernism, 
and post-feminism, to name only a few. The seemingly simultaneous exhaustion of 
one theoretical-historical period, that is, structuralism, modernism, and feminism, 
and its partial but incomplete transcendence inspired heated debates (Bhabha, The 
Location 6). This flurry for theory was increasingly criticized however to such an 
extent that at the turn of the twenty-first century critics imagined and called for a 

“life after theory” (Payne and Schad x). While many postcolonial critics engaged in 
complex theoretical explorations, decolonial critics tend to subordinate theorizing 
to pursuing a politics of decolonization.13 The key texts of decolonial theory are, to 
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be clear, thoroughly theoretical (see Dussel; Mignolo, “De-Linking”; Quijano),14 yet 
they nonetheless exhibit less of an attempt at systematic elaboration and abstraction, 
than concrete and exemplary narration.15 Central to this pursuit is not so much the 
construction of “pure theory” as the articulation of a context-adequate strategy 
(Wynter, “Preface” 8-9; Mignolo, “De-Linking” 500).16 If postcolonial critics delight 
too much in unresolvable paradoxes, while decolonial thinkers hasten to address 
knowledge and power inequalities however inchoately theorized, what does this 
mean for cultural memoires? Analyses of national and imperial memories may 
thus make fewer attempts at abstract or universal conceptualizations such as “the 
national memory” or “the imperial memory,” to instead investigate specific cultural-
historical situations and elaborate insights that can be drawn from these. While 
Imperial Intimacies, for instance, generates important insights, Carby hesitates 
and for the most part refrains from generalizing these.

A fourth point is the critique of European modernity, including postmodernity, 
as a supposedly necessary ideal and norm for the rest of the world. A close look 
at writings by leading postcolonial critics shows wide-spread acceptance and 
assumption of modernity as the status quo for societies around the world. There 
are, of course, numerous, diverse, and ongoing debates whether there is but one 
modernity, or if there are alternative modernities, or multiple modernities and so 
on (Gaonkar; Eisenstadt). Nonetheless, prominent postcolonial thinkers describe 
modernity as an inescapable norm. Bhabha, for instance, in a text explaining the 
ideas and aims of postcolonial theory writes:

Postcolonial criticism bears witness to the unequal and uneven forces of cultural 
representation involved in the contest for political and social authority within the 
modern world order. Postcolonial perspectives emerge from the colonial testimony of 
Third World countries and the discourses of ‘minorities’ within the geopolitical divisions 
of east and west, north and south. They intervene in those ideological discourses of 
modernity that attempt to give a hegemonic ‘normality’ to the uneven development and 
the differential, often disadvantaged, histories of nations, races, communities, peoples. 
They formulate their critical revisions around issues of cultural difference, social authority, 
and political discrimination in order to reveal the antagonistic and ambivalent moments 
within the ‘rationalizations’ of modernity. (Bhabha, “Postcolonial Criticism” 437)

While Bhabha highlights the importance of criticizing hegemonic ideas of 
“normality” within the “rationalizations” of modernity, he considers the latter 
as the inevitable framework. For him, while there is the possibility of pursuing 
changes within, there is none to step out.17 The non-modern here does not appear 
as an alternative, but an impossibility. Decolonial critics, by contrast, consider 
modernity as the product and continuation of European colonization (Dussel 
7-15; Mignolo, “De-Linking” 450; Quijano 177), a claim with which historians, 



Wegner / Decolonizing National and Imperial Memories� 203

Kritika Kultura 46 (2025): 203–222� © Ateneo de Manila University

<https://archium.ateneo.edu/kk>

sociologists, and economists of the transatlantic slave trade partly agree (Beckles, 
Britain’s Black Debt xiv; Gilroy, 220; Williams, 209). Some decolonial descriptions 
and conceptualizations of modernity appear less compelling, but they give 
expression to an irritation concerning the devaluation if not dismissal of countless 
cultures, epistemes, and lives lived alongside and outside of modernity. This does, 
of course, not mean, as Appiah points out, that non-modern cultures are any less 
constructed or more authentic (Appiah, In My Father’s House 60-2). Nonetheless, 
as Carby’s quotation in the epigraph highlights, modernity brought with it forms 
of knowledge, feelings, and ideals that systematically marginalized, devalued, and 
erased others. Decolonizing national and imperial memories also means retrieving, 
reassembling, and revaluing such memories (Kennedy and Silverstein; Hernández 
Castillo; Wynter, “History”).

Related to the critique of modernity, and an attempt to think and move beyond it, 
is the fifth aspect: that decolonial more clearly than postcolonial writings criticize 
the globally dominant role of capitalism. From early on, postcolonial writings 
have been criticized for not sufficiently considering the central role of capitalism 
in Europe’s and others’ pursuits of empire and colonization (Dirlik; Lazarus, 

“Spectres”; Xie). Neil Lazarus is particularly adamant in this regard, writing for 
instance that

[b]ecause of their third-worldist presuppositions, postcolonial scholars seldom give 
sufficient emphasis to the fact that, whatever else it might have and, indeed, did involve 

—all the way from the cultivation of aesthetic tastes and preferences to the systematic 
annihilation of whole communities—colonialism as an historical process involved the 
forced integration of hitherto uncapitalized societies, or societies in which the capitalist 
mode of production was not hegemonic, into a capitalist world-system. (Lazarus, 

“Spectres” 120)

According to Lazarus, postcolonial theory lacks a foundation in, what Immanuel 
Wallerstein describes as, world-system theory. While it would be reductive to 
consider literature—just as culture in general—to the extent that it “‘registers’ the 
(modern capitalist) world-system” (WReC 20), decolonial thinkers have adopted 
this concern and include critiques of global capitalism in their writings (Dussel 61; 
Mignolo, “De-Linking” 480–83; Quijano 171). Although they describe economics 
as central to society and to the pursuit of liberation, they do not build decolonial 
approaches on an economic theory as Mignolo, for instance, explains that “the 
colonial matrix of power [. . .] became the foundation of capitalism” (Mignolo, 

“De-Linking” 483) and not vice versa.18 These critics consequently consider neither 
Marxism, nor communism, nor socialism as legitimate alternatives (Dussel 61; 
Mignolo, “De-Linking” 483; Tlostanova and Mignolo), because, just like capitalism, 
they present universal frameworks that threaten to marginalize, suppress, and 
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erase “indigenous” economic practices and memories. Decolonizing the study of 
national and imperial memories, in other words, means becoming perceptive to 
the ways in which such memories relate to different economic dynamics and forces, 
while they may not necessarily be limited by these. Carby (Imperial Intimacies 
291), for instance, carefully analyzes the power dynamics unfolding in different 
geographical and social settings (see also Mwambari; Reading).

Widening the analytical lens beyond European modernity and capitalism also 
entails the sixth point of transcending the nation-state as a cultural, political, and 
empirical framework. Frantz Fanon already problematized and theorized the 
role of the nation-state, including national culture, for pursuits of decolonization. 
Although Fanon sees a developmental function in the nation-state, writing that 
it would be a mistake “to miss out on the national stage” (The Wretched 179), he 
immediately adds that “[i]t is at the heart of national consciousness that international 
consciousness establishes itself and thrives” (180). Most importantly, Fanon warns 
that “[i]f nationalism is not explained, enriched, and deepened, if it does not very 
quickly turn into a social and political consciousness, into humanism, then it leads 
to a dead end” (The Wretched 144). His decolonial advice is to transcend nationalism 
cognitively and mnemonically from within. Apart from political-philosophical 
arguments, there are historical reasons for rejecting the nation-state as a general 
framework. Eric Hobsbawm explains:

The colonial world has been so completely transformed into a collection of nominally 
sovereign states since 1945 that it must seem, in retrospect, that this was not only 
inevitable but what the colonial peoples had always wanted. This is almost certainly true 
in those countries which looked back on a long history as political entities [. . .]. However, 
such cases were exceptional. More often, the very concept of a permanent territorial 
political entity, with fixed frontiers separating it from other such entities, and subject 
exclusively to one permanent authority, i.e. the idea of the independent sovereign state 
which we take for granted, was meaningless to people [. . .]. The post-colonial world is 
thus almost entirely divided by the frontiers of imperialism. (207–08)

Scott’s call for transcending national frameworks “after postcoloniality” 
(Refashioning Futures 14) thus continues Fanon’s tradition and incorporates 
Hobsbawm’s insight. While postcolonial critics, like Said, already demand 
transcending national frameworks (Humanism 44), decolonial thinking continues 
in this vein.19 Decolonizing memories therefore includes questioning national 
borders not only because they are historically contingent, but also because to a 
large extent they are colonial and imperial creations. Considering Fanon’s quote 
in the epigraph, it is worth noting that colonialism not only sought to destroy a 
country’s past, but that national frameworks carry traces of colonial violence and 
suppression to begin with. Concepts of creolization, hybridity, and transculturality 
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have proved useful for transcending nationally contained cultures and memories.20 
Astrid Erll demonstrates that until the twenty-first century the study of cultural 
memories was dominated by national approaches and calls for turning towards 
a transcultural perspective. Carby highlights from the start that the “very British 
story” of Imperial Intimacies is, simultaneously, “a story of the everyday ties, 
relations and intricate interdependencies of empire and colonialism” as evidence 
of “our shared past” (Imperial Intimacies 1; see also Mwambari; Rothberg; Wegner, 

“Notes”).

Decolonial critiques have furthermore demanded a seventh aspect, namely 
widening the purview beyond a sole focus on European histories and what remains 
of colonization and imperialism. Many foundational texts of postcolonial studies 
focus on European and more generally “Western” forms of colonialism and 
imperialism, for instance when Said writes in Orientalism that

the Orient has helped to define Europe (or the West) as its contrasting image, idea, 
personality, experience. Yet none of this Orient is merely imaginative. The Orient is 
an integral part of European material civilization and cultures. Orientalism expresses 
and represents that part culturally and even ideologically as a mode of discourse with 
supporting institutions, vocabulary, scholarship, imagery, doctrines, even colonial 
bureaucracies and colonial styles. (1-2)21

Critiques of European colonialism and imperialism have been important 
and continue to be so. Yet this fixation has led to a misleading conception of a 
homogenous, amorphous, and ahistorical “West” (Lazarus, “Fetish”; “Spectres”; 
Meighoo), which ignores the large number of European nation-states that not only 
were not active colonizers but were themselves subject to colonization (Moore 
114). The narrow focus on “the West” furthermore ignores persisting internal 
colonialisms after the age of colonization, such as those exemplified in pursuits of 
modernization, urbanization, and gentrification (see for instance Shah 10; Soyinka). 
Lastly, there needs to be not only an awareness of internal diversity and the shift 
of colonization’s direction, but also a more general expansion of analyses as the 
focus on “the West” forgets a number of colonial and imperial endeavors outside of 
this discursive and geographical area as well as its limited historical validity. First 
and foremost, the imperial histories of China, Russia, including the Soviet Union, 
and Turkey, including the Ottoman Empire, should be mentioned here (Lazarus, 

“Spectres”; Moore). Such blind spots become particularly ominous, when related 
discussions are marginalized (Vukovich 148; Wang and Xie 9) and, even more so, 
when a return to empire is suggested as a model or solution (Young, “Postcolonial 
Remains” 31–6; Vukovich 154–55).22 An exclusive focus on “Western” colonialism 
and imperialism has also been dominant in decolonial texts (Dussel 9–15; Mignolo, 

“De-Linking”; Quijano). While there are signs of a shift away from a sole focus on 
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“the West,” there remains a tendency to mystify this entity as colonialism’s “place 
of origin” (Tlostanova and Mignolo 138). Although these critiques of “Western” 
colonialism and imperialism are important, it is necessary to remember that 
Europe—a relatively recent construct in global history—was not necessarily the 
originator, but rather that it adopted and radicalized existing models, just like 

“the idea of the modern has indeed been extensively hijacked and woven into the 
teleological and triumphalist Western story” (Hall, Familiar Stranger 124; see also 
Bhambra 115). To decolonize European or more broadly “Western” colonialism and 
imperialism also entails provincializing its histories and memories as some among 
many.23

Articulating decolonial critiques of colonialism and imperialism, it becomes 
necessary not only to identify their historical plurality and heterogeneity, but, as an 
eighth point, also to interrogate imperial relations and boundaries more generally. 
Early postcolonial texts often remained within the logic of imperial relations, as 
expressed by the programmatic idea of “‘writing back’ to the centre of empire” 
(Ashcroft et al. 96). Stuart Hall has pointed out, however, that a crucial strategy of 
imperial powers was to impose strict limitations on social, economic, and political 
exchanges that tie the colonies closely to their imperial centers. Decolonizing 
postcolonial theory then entails transcending imperial frameworks as well. Looking 
back, Hall remembers becoming Caribbean only after migrating to England:

Not only did many of us first become West Indian in the metropole, as opposed to 
Jamaican, or Barbadian, or St. Lucian. But also I had never been to the other Caribbean 
islands and I didn’t know about them in detail. Colonization had done its divide-and-
rule work. Places with similar histories were separated from each other by virtue 
of patterns of settlement, ethnic composition, the different national origins of the 
European colonizers, language and culture. This distance meant that all the lines of 
connection inevitably flowed through London and the Colonial Office – especially for 
Jamaica, which was relatively far away from the main cluster of Anglophone islands in 
the southern Caribbean. (Hall, Familiar Stranger 164)

The divisions created between one colonizer’s “dominions,” such as Britian, were 
even more severe between different colonial forces, such as Britain and France. 
Wole Soyinka highlights that despite the general pursuit of connecting colonies 
to the imperial center, there were considerable differences in the ways empires 
like Britain and France practiced this (92-187). Radicalizing preceding theoretical 
and historical investigations, decolonizing colonial and imperial memories entails 
questioning and moving beyond these geographical, political, and cultural outlines 
(Gremels et al.; Mukoma; Schulze-Engler). Imperial Intimacies, for instance, joins 
a growing body of scholarship in highlighting that the imperial center of England 
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reveals old imperial traces from former Scandinavian colonizers, the name “Carby” 
being one of them.

Decolonizing modern, national, and imperial memories has further implications, 
such as the nineth concerning the co-constructions of race, class, gender and 
other categories. Hall writes that “[c]apitalist modernity has always advanced as 
much by way of the production and negotiation of difference as it has through 
enforcing sameness, standardization, and homogenization” (Fateful Triangle 118–
19). He continues by explaining how this functioned in the beginning of capitalist 
modernity in the transatlantic slave trade, stating that it

was indeed an underpinning to New World slavery itself in the Americas and the 
Caribbean, where unfree and forced labor exist in a differential relationship that is 
foundational to the so-called free market of the global capitalist economy. What we see 
at both the periphery and the center of the system is that differences have been gendered, 
sexualized, and classed as well as being ethnicized and racialized as a condition of the 
functioning of the world market. (119)

Employing predicative forms of race, class, gender and so on, Hall emphasizes 
these categories’ historicity. Decolonizing national and imperial memories 
means becoming aware of the mythifications entailed by national and imperial 
constructions to read against the grain such categories’ seeming timelessness, 
naturalness, and essence (Carby, “Becoming Modern”; Lugones; Wynter, “Unsettling 
the Coloniality”).24 A study that executes this challenge brilliantly is, once again, 
Carby’s Imperial Intimacies, in which these historical processes are teased out in 
minute detail. It highlights, for instance, the interdependence of empire, race, and 
memories when attempting to reconstruct the names of the Africans her white 
ancestor Lilly enslaved on his coffee plantation as well as her black ancestors’ family 
names working on such plantations:

I do not know what names his enslaved people used to address each other because they 
were not recorded: the Jamaica Assembly and the colonial government had no interest 
in recording African names, only in aggregating the number of bodies, so all I know 
is what was listed in the registers beginning in 1817. There are no family memories of 
African naming practices because Carbys found it difficult to admit to, or claim, enslaved 
ancestry. (Carby, Imperial Intimacies 280)

Decolonizing national and imperial memories necessarily entails considering their 
interdependencies with categories such as race, class, gender and more.

Debates concerning decolonization also include a tenth topic that is rapidly gaining 
momentum and expanding across disciplines, namely critiques reconsidering and 
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moving beyond the human and humanism. Many postcolonial critics are known 
and have been vocal advocates for humanism. One of the best-known proponents 
is Said who frequently addressed the topic, warning of “the dangers of an empty 
humanism” (“Introduction” xxxi) and arguing that “[i]f Western humanism was 
discredited by its practices and hypocrisy these needed to be exposed, and a more 
universal humanism enacted and taught” (xxviii).25 Decolonial critics like Wynter 
similarly criticize European humanism and “Man” as concepts that historically 
excluded non-European, non-white, and non-male subjects (“Unsettling the 
Coloniality”). Such critiques have been aligned and bolstered with a long history 
of indigenous knowledges of human and nonhuman forms of cohabitation. Robin 
Wall Kimmerer thus argues that “[f ]or the sake of the peoples and the land, the 
urgent work of the Second Man may be to set aside the ways of the colonist and 
become indigenous to place” (207), advocating for a mindful engagement with 
the environment defined by “a form of reciprocity with the living world” (222). In 
memory studies posthumanist perspectives are becoming increasingly prominent 
with considerations of the Anthropocene, species extinction, and climate change, 
calling to transcend “Western,” modernist, and humanist for indigenous, ecological, 
and non-anthropogenic approaches (Gülüm et al.; Kaiser and Thiele; Knittel and 
Driscoll).26 In Imperial Intimacies, Carby turns to the symbiotic lifeform of lichens 
to reflect on identities:

Lichens are fascinating models of stable, mutually beneficial associations, models of how 
entities not only coexist but become something entirely other. They are combinations 
between two or three organisms, algae and/or cyanobacteria and a fungus. [. . .] 
Thinking about lichen is liberating as well as instructive in a world in which taxonomies, 
genealogies and the singularity of lineages, ancestry and origins dominate, circumscribe 
and limit definitions of humanity. Lichen contain ecosystems, as do humans – we are 

“interconnected, interdependent multitudes.” (325)

Drawing on lichens, Carby suggests that humans may become “something entirely 
other” in mutually beneficial associations with different organisms. Looking 
beyond humans, she demonstrates the possibility of learning from, living within, 
and becoming a part of ecosystems. Decolonizing national and imperial memories 
also includes identifying, analyzing, and transcending anthropocentric ideas and 
practices colonizing the more than human world.

As an eleventh insight the project of decolonization increasingly reflects 
on, criticizes, and transforms academic practices, including academic writing. 
The critique of academic style entails a number of transformations, such as 
the traditional erasure of the author’s identity for the appearance of neutrality, 
objectivity, and universality. Postcolonial theory, due to its historical proximity 
to poststructuralism, postmodernism, and deconstruction, often continued in 
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the tradition of abstract, transhistorical, and universalist reflections. Hall argues 
however that the Haitian Revolution in 1791 revealed the particularism behind such 
forms of universalism when the universal rights expressed in France’s Declaration 
of the Rights of Man were withheld from blacks in the French Caribbean (Fateful 
Triangle 89). Black subjects, Paul Gilroy writes, “being both inside and outside the 
West” (30), challenged modern concepts of individuality, reason, and universality, 
demonstrating that it mattered who speaks and from what position. In this sense, 
Hall writes, “paradoxically, cultural belongingness (ethnicity) is something, in its 
very specificity, of which everyone partakes. It is a universal particular, a ‘concrete 
universal’” (“Multicultural Question” 122). Decolonizing knowledge thus requires 
a process of self-reflection regarding, what Mignolo calls, the “geo-politics” and 

“body-politics” of the self, to address specific cultural and historical locations of 
articulation (“De-Linking” 492).27 Henry Louis Gates Jr. describes Hall as a model 
scholar in this regard, explaining that for Hall “teaching meant keeping as much 
as possible—as much of our subject positions as we are aware of—out in the 
open” (Gates xxi). This way of teaching, reflecting, and writing presents a form 
of “‘open pedagogy’ that look[s] to engage people outside the elite” (xxi), a way of 
working with theory for the sake of political praxis. The idea of an open pedagogy 
suggests, for instance, including the author’s positionality in academic essays. 
Such statements also reveal the difficult and important process of decolonizing 
national and imperial memories (Hirsch; Passerini; Taylor). Imperial Intimacies 
can be considered such an attempt at investigating Carby’s positionality, not only 
by engaging the entangled history of her black and white ancestry as well as her 

“mixed race” experience in post-World War II England, but especially by presenting 
the many intellectual interlocutors influencing her work, such as her mentor Hall, 
whose concept of identity serves as the biography’s epigraph:

Identity is not only a story, a narrative which we tell ourselves about ourselves, it is 
stories which change with historical circumstances. And identity shifts with the way in 
which we think and hear them and experience them. Far from only coming from the still 
small point of truth inside us, identities actually come from outside, they are the way in 
which we are recognized and then come to step into the place of the recognitions which 
others give us. Without the others there is no self, there is no self-recognition. (Hall qtd. 
in Carby, Imperial Intimacies vii)

According to Hall, identity is not a timeless, biological essence, but a historical, 
social construct. Keeping subject positions as much as possible in the open means 
narrating how I am positioned and I position myself in society historically and 
theoretically. It means recalling the memories that shaped me beyond national and 
imperial frameworks.
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The twelfth and only preliminarily last observation is that decolonizing national and 
imperial memories, as the preceding discussion and especially debates concerning 
positionality highlight, also influences the form of academic exchange, writing, 
and presentation. Here, again, postcolonial theory more often than not blended in 
neatly with the tradition of academic writing and presentation.28 Considering the 
modern discourse of reason, Mbembe writes that

[a]s objects of discourse and objects of knowledge, Africa and Blackness have, since 
the beginning of the modern age, plunged the theory of the name as well as the status 
and function of the sign and representation into deep crisis. The same was true of the 
relation between being and appearance, truth and falsehood, reason and unreason, even 
language and life. Every time it confronted the question of Blacks and Africa, reason 
found itself ruined and emptied, turning constantly in on itself, shipwrecked in a 
seemingly inaccessible place where language was destroyed and words themselves no 
longer had memory. (12-13)

Black subjects, “being both inside and outside the West,” challenged modern 
conceptions of reason from the start. It was also this transgressive position on the 
margins that led to transforming the conditions of the possibilities of scientific 
expression and persuasion. Scientific societies and their periodicals in Europe 
began in the mid-seventeenth century (Harmon and Gross xxi), that is, during 
the exponential expansion of the transatlantic slave trade (Shepherd 223, 225). 
Lisa A. Lindsay and John Wood Sweet point out that within emerging capitalist 
modernity, “[t]he Atlantic was not a conduit by which Enlightenment moved from 
the metropolis to the colonies, but an integrated zone of intellectual exchange and 
circulation. And it was one in which the enslaved were not only crucial actors but 
also crucial thinkers” (11). Gilroy highlights that autobiographical writing became 
a crucial conduit for blacks to engage in philosophical, scientific, and political 
debates (Black Atlantic). This form contradicted philosophical-scientific discourse 
to the extent that it did not give in to an abstract, universalist viewpoint behind 
which the experiencing, reflecting, and writing subject disappeared. In this regard, 
black autobiographies, such as Carby’s, challenge and transcend the norms of 
philosophical-scientific discourse. Imperial Intimacies exemplifies this process not 
only in the way it fuses transatlantic history with personal biography, but also in 
the way it includes academic excerpts, personal notes, archival findings, historical 
manuscripts, personal photographs, and more functioning as countermemories of 
forgotten history.29
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III

One insight Imperial Intimacies highlights throughout is that critical, careful, 
and open analysis precedes and exceeds the noisy rallying cries of theoretical 
and political labels. Carby demonstrates this by outright refusing to submit the 
narrative to one, clear-cut category. Not only is the text described neither as a 
history nor as a biography, a detail that is indicated only by the publisher’s equivocal 
categorization on the front-cover flap as “History/Biography.” More importantly, 
although the text undeniably speaks and contributes to both, it mentions neither 
the term “postcolonial” nor “decolonial” throughout the 346 pages in its original 
hardcover edition. In 2009, Carby explained this approach by stating that

it is important to think historically, to be historically grounded, but I do not think that 
the proliferation of posts [such as postcolonial] that embroider our contemporary 
critical and theoretical vocabulary necessarily signals historical thinking, in fact I do not 
think that a simple before and after adequately captures what these rapidly multiplying 
posts signal. (“Becoming Modern” 628)

In her critique of contemporary theoretical vocabulary, Carby continues by 
explaining that “I want to re-imagine these boundaries as liminal, fluid and porous” 
(“Becoming Modern” 628), thereby refusing to pigeonhole her historical analysis. 
She rejects simple classifications to such an extent that even the traditional concept 
of “history” cannot encompass her strategy of “[p]itting memory, history and 
poetics against each other in a narrative of racial encounters” (Imperial Intimacies 
3). This complex, critical, and conflictual narrative strategy, I believe, also holds 
insights for theorizing.

Imperial Intimacies rejects simple categorization, including the question 
of whether this text is postcolonial or decolonial to instead highlight the force 
of transcending container categories. This does not mean that Carby dismisses 
postcolonial or decolonial thinking’s achievements, as the study references for 
instance an anthology on postcolonialism (Imperial Intimacies 356). It means 
instead that the text demonstrates in both its form and content the importance 
of transcending categories.30 Just like postcolonial and decolonial critiques, the 
narrative is transdisciplinary from the start, for instance, by pitting memory, history, 
and poetics against each other. In its connection of Britain, Canada, Jamaica, 
Wales and more, Imperial Intimacies is also emphatically transnational, thereby 
going against and beyond the nationalist tendencies Scott criticizes in postcolonial 
theory. In addition, the mode of historical biography is decidedly transcultural in 
its analysis of premodern and modern, rural and urban, populace and elite as well 
as other cultures; an aspect that decolonial approaches lack when they refuse to 
consider the possibility of translating concepts across cultures. Although Imperial 
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Intimacies implicitly engages a vast amount of classical and contemporary concepts, 
it reveals the strategy of transcending unequivocal categorization by continuously 
exploring complexities that lie beyond these, even to the extent that it includes 
imaginative elements that exceed history. The narrative highlights that theoretical 
concepts, even if they enable important political movements, impose limitations to 
historical understanding, everyday practice, as well as creative imagination.

This is not to say that postcolonial or decolonial concepts have become outdated 
or exhausted. As a study describing “the continuing aftermath of enslavement” (4), 
Imperial Intimacies in fact offers ample evidence that this is not the case.31 Wynter 
argues, consequently, that the present conditions are rife with challenges that cry 
out for “decolonising answer[s]” (“Preface” 15). In other words, the two fields of 
investigation, theorizing, and debate have been and continue to be important 
and productive. Which school one would like to associate oneself with or work 
for, however, seems less important than the more fundamental concerns to tackle 
inequality, injustice, and oppression (Said, Humanism 142). As Shah writes:

If the purpose of decolonization is the fight for the cultural, psychological, economic, and 
political freedom of those who continue to be dominated, oppressed, and marginalized, 
a central task must be to examine, understand, and challenge the contemporary global 
processes through which those inequalities and injustices are produced and sustained. 
(9)

This struggle, Hall explains to Scott, requires historically and culturally specific 
strategies attuned to the complex, shifting, and open challenges:

My strategy is what I have just described to you. I honor the moment that I am trying 
to surpass. I recognize, you see, that because there is no politics that is ever correct 
[. . .] I can claim for it only a certain conjunctural specificity. [. . .] It’s not correct, but 
it’s correct in the moment. It only begins to be troubling when you settle down in that 
position forever, when you don’t see exactly that that is a frontier position, a frontier 
effect of having taken that position, and then how you then have to move yourself to 
dismantle what it has constituted as your constitutive outside. That’s what the danger 
is. So I’m afraid of positionalities. I’m afraid of taking positionalities too seriously. (Hall, 

“Politics” 258)

Theory is always a detour on the way to something more important. (Hall, “Old and New 
Identities” 64)

The important concern here is not the rallying cry, but much rather how to confront 
the complex, dynamic, and interlocking challenges ahead. Imperial Intimacies, as 
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pointed out before, highlights the continuing aftermath of enslavement and thus 
the unfinished and urgent task of decolonizing national and imperial memories.
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Notes

1.	 Aimé Césaire’s essay On Colonialism as well as Frantz Fanon’s texts Black Skins, White 
Masks, A Dying Colonialism, The Wretched of the Earth, and Toward the African 
Revolution, of course, preceded Said’s study in highlighting colonization’s psychological 
and discursive impact. Said’s study however more specifically focused on discourse and 
quickly gained popularity in Anglophone academia in which postcolonial studies initially 
emerged (Watson).

2.	 For the contemporary rise of decolonial debates see Malreddy (“Philosophy”) and Shah 
(“When decolonization”).

3.	 Olufemi Taiwo therefore distinguishes between Decolonization 1 and Decolonization 2 
(Taiwo, 33-46). For a critique of such a clear-cut separation in two phases of decolonization 
see Shah (3).

4.	 Postcolonial critics have expressed, for instance, an ambivalence concerning concepts 
such as Enlightenment, humanism, and rationalization as discussed further below as 
well as in Beckles (“The Global Reparatory Justice”), Said (“Introduction”; Humanism), 
and Bhabha (“Postcolonial Criticism”). For critiques concerning some of the outcomes of 
decolonization see Said (“Orientalism”) and Shah (“When decolonization”).

5.	 Concerning the ambivalent beginnings of debates concerning decolonization see Ward 
(“The European Provenance”).

6.	 Interestingly enough, while in 1999 Scott envisioned the end of postcoloniality 
(Refashioning Futures 10), twenty-five years later, he suggests that the status quo is still 
that of the “postcolonial political-economic order” (Irreparable Evil 50). Scott thus 
appears to agree with Young (“Postcolonial Remains” 24), while this does not imply that 
he disagrees with Wynter (“Preface” 8).

7.	 Whereas Gurminder Bhambra in “Postcolonial and decolonial dialogues” emphasizes 
connections and overlappings between postcolonial and decolonial approaches in order 
to synthesize the two, I will highlight both similarities and differences as I believe that 
even a constructive approach benefits from a critical analysis.

8.	 Intellectuals like Frantz Fanon, Stuart Hall, and Sylvia Wynter, for instance, published 
important critiques before the emergence of postcolonial discourse and continue to 
function as crucial sources of inspiration in contemporary decolonial debates.

9.	 For a discussion of Carby’s writing style see Carby (“Imperial Intimacies”) and Wegner 
(“Imperial Intimacies”).

10.	 Similar tendencies can be observed in the theoretical apparatuses of Bhabha (The 
Location) and Said (Orientialism; Culture). That this has not only been part of the field’s 
birth pangs is indicated, for instance, by the already mentioned essay “Postcolonial 
Remains” in which the theorization of “the Other” centers on writings by Emmanuel 
Levinas, Jean-Luc Nancy, Giorgio Agamben, and Derrida (36-39), suggesting that the 
field well into the twenty-first century builds on European theoretical frameworks.

11.	 Mignolo repeats this critique in his essay “Geopolitics of sensing and knowing” (280).
12.	 The concept of decolonization itself is highly ambivalent as “the language of decolonization 

may become a weapon for internal elites to argue for what is in effect a recolonization 
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promoting a dangerous atavistic idea of indigeneity/ethnicity that violently silences 
marginalized people” (Shah 10). Decolonial intellectuals have been confronted with such 
critiques as well.

13.	 Mignolo’s critique that postcolonial theory is largely “a project of scholarly transformation 
within the academy” (“De-Linking” 452) is largely correct, but his suggestion that 
decolonial thinking would be different, is wrong. Not only are the aforementioned 
representatives of postcolonial and decolonial theory all academics, but it is the former 
like Said and Spivak who have made a name for taking political standpoints rather than 
decolonial academics.

14.	 In the context of decolonial writing there have thus also been suggestions for less 
theoretically and more empirically oriented analyses (Rauhut 139).

15.	 The opposition between theory and politics is only one of degrees and tendencies, 
not a binary dichotomy. It begins to explain, however, the theoretical complexity and 
density of postcolonial theories, and the more overtly political expressions by decolonial 
thinkers, as well as the popularity of the latter in times that are perceived as theoretically 
exhausted and politically urgent.

16.	 This approach in decolonial thinking is not unlike developments in poststructuralist 
writings, see Hall (Cultural Studies 122) and Saar (15-19).

17.	 See also Appiah (In My Father’s House 133-34), Said (Humanism 25, 143-44), and 
somewhat ambiguously Young (Colonial Desire 50-51).

18.	 By shifting from a critique of capitalism to that of power, Mignolo reiterates Foucault’s 
shift away from Karl Marx. Mignolo nonetheless rejects Foucault’s theories for the less 
convincing reasons that archives on which epistemes supposedly build were, according 
to him, absent in Latin America (Mignolo, “De-Linking” 485). Diana Taylor would 
probably disagree if not with the first then with the second assumption (The Archive).

19.	 It is therefore not as clear as Scott suggests if transcending national frameworks becomes 
a task only “after postcoloniality” or whether it was not already a central element of this 
period. The contested category of the nation, thus, shows once again the difficulty of 
distinguishing between postcolonial and decolonial critiques.

20.	 See Stewart for creolization, Young Colonial Desire for hybridity and Schulze-Engler and 
Helff for transculturality.

21.	 For further examples, see also Ashcroft et al and Young (“Postcolonial Remains” 20).
22.	 Wang Ning points out and exemplifies some of the difficulties in the reception of 

postcolonial studies in China (Wang, esp. 46fn7). Henry Y. H. Zhao outlines how in 
China the discourse of postcolonialism has been appropriated by a new conservatism 
since the early 1990s, and Shah explains that “decolonization can and has been hijacked 
by authoritarian forces” (9).

23.	 For Africa see for instance Appiah (In My Father’s House 126) and Coquery-Vidrovitch 
(91).

24.	 This includes the construction of heteronormative conventions to the exclusion of fluid, 
non-cisgendered, and, broadly speaking, queer gender practices (Donaldson; Driskill; 
Mohanty).

25.	 See also Said’s critical engagement with humanism in Humanism and Democratic 
Criticism.
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26.	 This intersecting field of memory and environmental studies is indeed so much debated 
and rapidly expanding that it is impossible even to mention all the most significant 
publications in this context.

27.	 Mignolo’s outline of “geo-politics” and “body-politics” is unfortunately not always 
clear. His critique of European philosopher’s “illegitimate universality of thought” (“De-
Linking” 492) leads him to call for a “trans-modernity” enabling a “pluri-versality as 
universal project leading toward a world in which many worlds will co-exist” (499), 
suggesting that, like Hall, Mignolo criticizes European Enlightenment’s particularism in 
order to reintroduce a universal right to live in different ways, secluded in particular 
worlds. Mignolo would have to explain not only how this differs from classical concepts 
of liberalism. His outline also presents the question, since both forms are particularist 
universalisms imposed from one specific location onto another, how is it possible to 
justify one over the other? Another question would be, does Mignolo’s suggestion not 
reintroduce a “simplistic binary” (Shah 8) leading to a form of “Othering” as “a colonial 
strategy of exclusion” (Young, “Postcolonial Remains” 39)? One more question would 
be, if “geo-politics” and “body-politics” are so central to Mignolo, then why does he not 
address his positionality?

28.	 In the field of academic biographical writing, discussed in more detail below, see for 
instance the contrast between Sara Suleri’s Meatless Days and Carby’s Imperial Intimacies.

29.	 See Carby (“Imperial Intimacies” 201) and for the concept of countermemory see Wegner 
(“Rethinking Countermemory”).

30.	 In an interview, Carby states “I tend to avoid those all-encompassing labels” (Williams, 
“Reconstructing Culture” 96).

31.	 David Chioni Moore states provocatively, “there is, on this planet, not a single square 
meter of inhabited land that has not been, at one time or another, colonized and then 
postcolonial” (112).
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