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Abstract

Ideas concerning religion are often communicated through popular media, such as anime. One of
the anime adaptations that explicitly engages the intersections of religion, science, and
philosophy is Vatican Kiseki Chosakan (2017) or Vatican Miracle Examiner. This anime
adaptation centers on a special unit from the Vatican that verifies miraculous phenomena
worldwide. In this study, I reflect on how the anime representation communicates religious ideas
about miracles, prophecies, and other spiritual matters to its viewers. This critical reflection
reveals how anime promotes a philosophical view centered on the complementary relationship
between religion and science. With these in mind, this study proceeds as follows. The first part
summarizes and contextualizes the Vatican Miracle Examiner. The second part elaborates on the
discernment of miracles through the lens of philosophy, science, and religion. Then, the third part
showcases how Vatican Miracle Examiner serves as an allegorical communication of a unique
philosophy of religion. Focusing on the mysterious events that transpired and were eventually
investigated, the interpretation of their symbolism demonstrates the relevance of the conveyed
religious ideas to contemporary times. Lastly, the utilization of artistic communication for
religious ideas is considered. This study claims that anime, among other artistic creations, can
evoke transformative religious experiences.
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1. Introduction

Ideas concerning religion are often communicated through popular media, such as anime.
Japanese anime has been known for incorporating religious themes and symbolism. Examples of
these are The Seven Deadly Sins (2014), referencing the Catholic view concerning the sins that
corrupt the soul, and the Fate series, which includes Fate/Zero (2011-2012), that highlights the
quest for the “Holy Grail” (Anderson, 2023, xix). However, those symbols are not superficially
used. Anime can be considered a multifaceted medium for portraying, exploring, and re-
imagining theological and philosophical issues in the form of aesthetic visuals appealing to a
global audience. A case in point of a recurring theme in Japanese anime that demonstrates this is
the problem of evil (Minea, 2024). In its essential form, the problem of evil pertains to the
exploration of whether it is possible to reconcile without any contradiction the three
propositions: (1) God is all-powerful; (2) God is absolutely good; (3) yet evil exists. In Japanese
animations, like Saga of Tanya the Evil (2017), some of the propositions are modified (e.g., god
as powerful but not absolutely benevolent) to make sense of why evil continues to exist in the
world we live in.
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In this paper, I focus on Vatican Kiseki Chosakan (2017) or Vatican Miracle Examiner, an
anime adaptation that explicitly engages the intersections of religion, science, and philosophy.
This anime centers on a special unit from the Vatican that verifies miraculous phenomena
worldwide. In this study, I reflect on how the anime representation communicates religious ideas
about miracles, prophecies, and other spiritual matters to its viewers. However, more emphasis is
given concerning miracles, and the analysis limits itself to the first case they undertook, the
miracle claims in the Church of Saint Rosario in South America. This critical reflection reveals
how anime promotes a philosophical view centered on the complementary relationship between
religion and science. With these in mind, this study proceeds as follows. The first part
summarizes and contextualizes the Vatican Miracle Examiner. The second part elaborates on the
discernment of miracles through the lens of philosophy, science, and religion. Then, the third part
showcases how Vatican Miracle Examiner serves as an allegorical communication of a unique
philosophy of religion. Focusing on the mysterious events that transpired and were eventually
investigated, the interpretation of their symbolism demonstrates the relevance of the conveyed
religious ideas to contemporary times. Lastly, the utilization of artistic communication for
religious ideas is considered. This study claims that anime, among other artistic creations, can
evoke transformative religious experiences.

2. Context and summary of the Vatican Miracle Examiner

Rin Fujiki wrote the mystery novel series entitled Vatican Miracle Examiner, with its
cover illustrated by THORES Shibamoto (Hodgkins, 2016). The series began publication under
Kadokawa’s Horror Bunko imprint in 2007. Its popularity prompted two distinct manga
adaptations. Eiji Kaneda made a manga adaptation, which was serialized from 2012 to 2014.
Anjue Hino also made a manga adaptation that was launched in Comic Gene’s September 2016
issue (Hodgkins, 2016). This led to an anime adaptation when the anime studio J.C. Staff
produced a 12-episode television series, directed by Yoshitomo Yonetani, which aired in 2017.
These adaptations underscore the series’s flexibility and appeal to a wider audience.

The anime series follows the Vatican miracle examiners, Roberto Nicholas and Josef Ko
Hiraga, who investigate a claim of virgin conception by Sister Anna Dolores at the Church of
Saint Rosario in South America. The case is complicated by the suspicious finances of the church
and a broken tally counter with“RICH” on one half, hinting at a pact with the Devil.

The examiners arrive to find Sister Anna Dolores twelve weeks pregnant with stigmata,
and soon after, Father Klaus is found murdered in a scene suggesting a demon-summoning ritual.
Roberto and Hiraga suspect foul play, discovering the murder weapon was a statue of the Virgin
Mary, which was then washed, causing it to “weep” tears of condensation. They also note that
footprints found at the scene predate their arrival, coinciding with the start of the sister’s
pregnancy.

The murders continue with Father Francesco and Sister Dorothea, who are killed in a
manner that mimics the deaths of martyrs depicted in the church’s stained-glass windows.
Concurrently, they learn of Mario Lotte, who three months prior supposedly levitated, and a
mysterious cross of runes appeared on a wall. Roberto and Hiraga also grow suspicious of
Director Leon Russell’s protection of the late founding principal Michael Brown’s office.



Their investigation into Michael Brown’s office uncovers a copy of a counterfeit Devil’s
Book with coded runes and the other half of the tally counter, which, when combined, reads
“HEINRICH.” They task Lauren Di Luca, a hacker, to investigate “Heinrich” and discover that
it is a Nazi front for insider trading with the Vatican Bank.

Further events unfold, including the discovery that the guard, James Chester, has vision
impairment that explains his flawed testimony, and Mario Lotte’s stigmata were caused by
hematidrosis from being choked. It is also revealed that the church’s stained-glass windows
depict events from the Devil’s Book, which states that a virgin conception will bring forth the
son of Satan.

The examiners’ findings lead to a shocking revelation: the late principal, Michael Brown,
was actually Nazi war criminal Heinrich Muller, who had been given a mission to bring young
people and a “most holy and noble object”—a woman named Mary—to a new land. The church
was founded to raise a “new Messiah,” Mary’s third child, Thomas. The hospital at the academy
was a psychostimulant drug factory, with profits funneled to the Heinrich Charity. The examiners
confront Thomas, who believes he is Hitler reborn, conceived via cryogenically preserved sperm.

They learn that Thomas’s split personality was responsible for the attacks and that he was
using Mario to send warnings. They are then attacked by Thomas’s hypnotized followers, but are
saved by Father McGee, who reveals that the “holy water” he used was sulfuric acid. McGee
explains that he is part of a Nazi-hunting organization called Zion’s Law and used the examiners
as a distraction. He also reveals that Sister Anna Dolores is carrying Hitler’s child.

The case is concluded with the Church commending the examiners and launching an
investigation into the Heinrich Charity and the implicated religious authorities. Archbishop Saul
reassures them that a small light of faith can defeat the Devil.

3. Discernment of miracles through the lens of philosophy, science, and religion

Miracles are often difficult to discern and define, given that such distinctions may
exclude other perspectives and may come into conflict with existing tenets in science,
philosophy, and religion. This conflict is often considered in relation to the human being’s
limitations, especially concerning the powers of reason. In Summa Theologiae, Thomas Aquinas
defines the “working of miracles” as manifestations of divine power (Aquinas 2013, I-1I, q. 111,
a. 4). Because of this nature, such actions may be considered transcending reason. However, a
certain degree of skepticism may be considered because the said definition would be difficult to
verify and falsify. In some circumstances, as Hume (2000, 83) observes, testimonial evidence in
the case of miracles inspires lesser confidence than that immediately perceived by the senses.
Suppose one were to continue with this impression concerning miracles. In that case, such
phenomena may be considered within the realm of religion and no longer within the scope of
philosophy and the sciences, except for the two spheres merely tasked with verifying claimed
miracles.

This task of falsifying false miracle claims can be considered in line with the methodical
presumption of science. In modern science, one prevailing view is methodical naturalism
(Clayton and Knapp 2011, 7). This methodical presumption refers to the postulate that any
phenomenon requiring elucidation or explanation will, ultimately, be amenable to naturalistic



explanation or the regular cause-and-effect relation. Thus, these consistent causal relationships
among entities and processes within the observable universe require no recourse to supernatural
agency or explanations. In other words, some of the claimed miracles may turn out to be within
the boundaries of the naturalistic world, and were misunderstood as “miraculous” because of the
lack of proper understanding of naturalistic laws. In this case, a definition of miracle may be
formulated as an effect of a cause emanating from outside the observable universe. It is often
attributed to a special divine action (SDA) that intervenes in the observable universe.

In this interventionist outlook concerning miracles, two distinctions may be made among
many philosophical and scientific accounts and perspectives. Following the ideas of Donghwi
Kim (2024, 276), miracles may be viewed as an interventionist and incompatibilist or an
interventionist and compatibilist miracle.

On the one hand, thinkers who agree with the compatibilist view hold that God’s activity
is fully expressed through the regularities of physical or naturalistic laws—such as the laws of
physics—without requiring any deviation from natural causality. On the other hand, those
subscribing to the incompatibilist view consider the divine action as transcending physical laws,
particularly by appealing to the inherent indeterminacy found in quantum mechanics. Yet even in
this model, God’s actions are understood as being consistent with, rather than disruptive to, the
natural order. When applied to miracles as a particular type of SDA, God may be considered
intervening either in line with the physical laws or momentarily suspending naturalistic laws
while intervening in a particular way. However, this (in)compatibilist (non)interventionist
categories should not be understood as a clear divide. As William R. Stoeger (2004) points out,
this distinction “is not so much a question of determinism, as it is of the degree to which we
insist on avoiding casting God in roles played by material agents and causes” (pp. 193—-194). In
other words, the differing accounts describe their takes in relation to the nature of God and as to
how much He is similar or different to the laws applied to material agents and causes. Given this
conundrum that requires further exploration, this explains why, eventually, miracles are better
explored in a multidisciplinary manner because such a topic lies in the intersection of
philosophy, science, and religion.

In this paper, the discussion focuses on the Aristotelian-Thomistic philosophical terms to
explain how the median between the compatibilist framework appears to be presented in the
story of the Vatican Miracle Examiner. Particular emphasis is laid on metaphysical notions such
as act and potency.

Aristotelian metaphysics involves creating and modifying some terms that allow a
discourse on being and becoming, leading to a specialized lexicon that creates a nuanced
understanding of reality. Central to this conceptual innovation were the terms energeia (form
with actuality or at-workness) and entelecheia (completeness), which are intricately linked with
traditional ontological concepts like dunamis (potentiality), ergon (work), and logos (account)
(Chiba 2024, 298-299). Following the intellectual reflections of Kei Chiba (2024), I explore how
Aristotle’s metaphysical terms paved the way for a robust grounding for philosophical and
scientific inquiries. As Edward Feser (2019) eloquently quips against those who claim that
Aristotelian metaphysics is obsolete in modern science, “Thus does Aristotle have his revenge
against those who claim to have overthrown him in the name of modern science. But he is a
magnanimous victor, providing as he does the true metaphysical foundations for the very
possibility of that science” (p. 456).



In Aristotelian metaphysics, the notions of potentiality and actuality are considered
fundamental to understanding the nature of change. For Aristotle, potentiality is not a mere
indeterminate possibility. Instead, the logos governs its trajectory and realization as directed
towards completeness. Without this governing principle, a potentiality remains indefinite and
directionless. This concept of dunamis encompasses both latent, undeveloped capacities and the
more refined, acquired positive disposition of a power, or hexis (Chiba 2024, 301). To illustrate
this point further, one may refer to the example set by Aristotle in seeing the distinction of this in
relation to learning. In De Anima, Aristotle (2016) writes:

In the first case, something is a knower in the way in which we might say that a
human knows because humans belong to the class of knowers and to those things
which have knowledge; but in the second case, we say directly that the one who
has grammatical knowledge knows. These are not in the same way potential
knowers; instead, the first one because his genus and matter are of a certain sort,
and the other because he has the potential to contemplate whensoever he wishes,
so long as nothing external hinders him. Yet another sort of knower is the one
already contemplating, who is in actuality and strictly knowing this A. In the first
two cases, then, those knowing in potentiality come to be knowers in actuality, but
the first one by being altered through learning, with frequent changes from a
contrary state; and the other, from having arithmetical or grammatical knowledge
and not actualizing it to actualizing in another way (417a-b).

Following the ideas concerning change, the transition from potentiality to actuality is thus
a process guided by an intrinsic end, rather than a random event. In the example cited above, the
actualization is rooted in the rational capacity or nature of the being. Furthermore, this
actualization is a dynamic process wherein potentiality is not just something that is eventually
realized but also encapsulates the sense of power or the capacity to function or work accordingly.
Thus, there might be instances wherein the perception of change may appear like a destruction of
something via contradiction, if there is no sufficient understanding of the /ogos (account) of the
being in question.

This process of actualization is captured by the term energeia, which denotes anything
that 1s “at work™ or a form in actuality. Viewing this broadly, the scope of energeia is applicable
to active and passive verbs, “being,” and “becoming.” In other words, it is the general term for
the state of being active or in a state of realization. Because of this definition, Chiba’s (2024)
emphasis highlights the critical distinction between energeia and entelecheia, arguing against
interpretations that conflate them or reduce Aristotle’s modal ontology to a simple binary of
capacities and their realizations.

Elaborating further on entelecheia (completeness), this term assumes a crucial function
by connecting the logos (account, definition, or specification of a being), such as the soul, with
its ergon (work or function). In this sense, entelecheia describes both the efficient cause that
transmits a form and the intrinsic goal toward which something moves or telos. Thomas Aquinas
further elaborated this account, especially in terms of connecting it with God, the Supreme
Being.

Following the two senses of entelecheia (completeness), Aquinas’ notion of providence
can be considered similar in the sense of the felos concerning beings and their relation to a cause
that sustains their actuality. In Summa Theologiae, Aquinas defines providence as “the type of



the order of things foreordained towards an end; and the execution of this order, which is called
government” (I, q. 22, a. 3). It must be noted also that the divine providence in these two senses
apply to beings in the general or universal sense, and also to the particular uniqueness of each
beings. In other words, this divine providence works in such a way that beings are inclined
toward a certain direction and have been created so that their capacities and powers allow them
to fulfill such telos. In this manner, the metaphysical grounding of this discussion has often been
misunderstood as creating an impression that no free will exists because every being is being
moved to a certain direction. The earlier definition of miracles creates a similar impression that
God has the power to make everything happen according to the plan in His divine intellect.

However, this misconception can be clarified by recourse to Aquinas’ discussion on evil.
On Evil, Aquinas (2003) clarifies that although the will is necessarily moved toward happiness as
a general concept because it is a perfect and universal good, the particular goods and means in
reality are not entirely good (q. 6). For example, a bitter medicine might be good for health but it
does not lead to immediate pleasure because of the corresponding taste. Since this example of a
particular good is not good in every conceivable aspect, they do not necessitate the will’s choice.
Thus, the will remains free in choosing among the various means because none exhausts the full
potential of the universal good. With this clarification regarding the order of things and its
relation to free will, it is now possible to discuss how Aquinas modified the notion of potency,
showing how different things may arise from a similar material. Just like a block of stone can be
made into a cornerstone or a stone sculpture, the potency of beings can accommodate diversity.
Hence, for Aquinas, there is a distinction between natural passive potency and obediential
potency. Following this idea in several works of Aquinas, Ignacio Silva (2024) succinctly
describes this as follows:

There is, first, a natural passive potency that corresponds to the natures of created
things, which is proportionate to natural agents. This natural passive potency is
limited by the nature of finite creatures. The second passive potency is only
proportionate to the first cause, namely God, who is the only one that can
actualise this potency making a creature to be higher than its own nature (p. 3).

Bearing this distinction in mind, Aquinas highlights how obediential passive potency is in
the essence of the created being. However, it is not in the sense of being of a particular type of
being, but in its totality as a creature that is open or receptive to God’s bestowing. In other
words, the essence of a created being does not hinder God’s capacity to effectuate a bestowal on
it (Silva 2024, 4). For example, a person with physical difficulties regarding the performance of
mental activities may be 1miraculously gifted with the capacity to speak different languages even
if that person does not have prior knowledge and experience concerning such an ability. In this
given case, the miracle does not contradict the person’s nature as a rational being. Still, God’s
bestowal allows such an occurrence to happen even if the being endowed does not have the
capacity to acquire such powers on its own.

Because of the distinction between the two types of potency, the difference between
absolutely necessary and contingently necessary, neo-Thomists are able to relate the modern
scientific conception of “laws of nature” to this Aristotelian-Thomistic metaphysics, showing
how miracles are possible, without being totally incompatible with scientific laws (Silva, 2024).
However, the notion of scientific laws is posited in this sense of not being absolutely uniform
and inviolable. Rather, laws of nature are only contingently necessary. This axiom is justified in



the case of accepting anomalies—irregularities that cannot be accounted for in relation to the
typical dynamics of the laws of nature—as realities in the sciences. Anomalies pertain to not law-
based realities, i.e., no discernible regularities or patterns concerning them (Clayton and Knapp
2011, 54). Given this metaphysical grounding, the next section covers how the anime implies a
similar metaphysical view while alluding to the philosophical question and implications of
holding on to such a view concerning miracles.

4. Vatican Miracle Examiner as an allegorical representation of a philosophy of religion

Following the lens of Aristotelian-Thomistic metaphysics, I interpret Vatican Miracle
Examiner as an allegorical representation of a philosophy of religion, particularly regarding the
inquiry into the nature of miracles. The roles assigned to the main characters, Roberto Nicholas
and Josef Ko Hiraga, are considered crucial because miracles are not meant merely to serve as
exemplary evidence of God’s existence, but rather, act also as reminders concerning how
providential dynamics transcend human reason and push further into improving and becoming
more critical.

Throughout the story, I argue that a miracle is not an outright violation of nature but
rather an event that exceeds our limited human understanding of nature’s full potential, which
God, as its author, can work through. Although the claims are debunked in the first case
presented in the anime adaptation, I highlight three important lessons that may be derived
regarding its implications for the philosophy of religion.

The first lesson is that the interactions between multiple disciplines are crucial to
unraveling the mysteries of the world, human nature, and the supernatural. This point is
represented by the collaborative efforts of the different people who contributed to investigating
the miracles. Particularly, the characters of Nicholas, Hiraga, and Di Luca are important. Roberto
Nicholas is a Vatican miracle examiner who works as an archivist and cryptographer. His
expertise concerning history and various stories has proven useful in inferring the context of their
findings. Josef Ko Hiraga is the other Vatican miracle examiner who uses his skills in
mathematics and sciences to investigate purported miracles. These two characters represent the
complementary relation between the humanities and the sciences when searching for the truth.
Lastly, Lauren Di Luca is a hacker tasked with using his capabilities to access technological
databases, representing how technology is also effective in bolstering the means toward
discerning which miracles are true.

The second lesson that may be derived from the allegorical representation is the
disposition crucial to philosophical inquiry, a moderation between faith and doubt. This
philosophical middle point between a certain degree of skepticism and faith is often defined not
as a compromise, but as a dynamic and creative tension, where each concept informs and
strengthens the other. This position suggests that a mature faith is not blind but is deepened by
the intellectual rigor of having doubt. In contrast, an act of faith opens reason to acknowledging
its limits and seeking other forms of enlightenment. To this extent, Vatican Miracle Examiner
reiterates a crucial truth regarding disposition: the disposition of a person regarding a fact does
not alter the verity of the fact; however, depending on the disposition, the perception and
interpretation of the fact are significantly affected by the disposition of the person investigating
it.



The third lesson I highlight in the story is its representation of how discernment and
morality are inseparable domains. To this extent, philosophy of religion is always in dialogue
with ethics. Looking into the story, moral corruption is found in the way sacred spaces and
religious figures are vulnerable and can be co-opted to advance profane and malevolent agendas.
The church of Saint Rosario, a place dedicated to divine worship and community, becomes the
stage for a conspiracy rooted in Nazi eugenics. The narrative does not merely present a conflict
between good and evil; it portrays the complete subversion of a religious institution for human
ends.

In the progress of the story, the charitable facade of Heinrich Social Welfare Organization
is uncovered to be concealing a horrifying agenda: the artificial insemination of women with the
cryogenically preserved sperm of Adolf Hitler. This act perverts the very idea of creation and
life, turning a scientific process into a tool for reviving a defunct, genocidal regime. The goal is,
then, not salvation of souls but the resurrection of a political ideology, demonstrating how human
corruption can twist even the highest aspirations of faith into the most heinous acts.

Furthermore, the story implies that moral authority figures are also vulnerable to
corruption. The priests at the academy, who should be the guardians of spiritual and ethical
conduct, view Thomas as a “prophet” who will build a “Heaven on Earth.” This framing
represents a complete moral failure, as they are willing to accept a genocidal ideology and its
heir in the name of political and religious power. Their actions illustrate a lack of morality,
prioritizing the return of a “German Empire” over their sacred vows and the sanctity of human
life. The fact that the story’s antagonist, Thomas, is a child who is considered “Hitler reborn”
because of an immoral scientific process, highlights a deeper corruption that transcends
individual actions and points to the systemic decay within the religious and social structures.

Despite these realities, Archbishop Saul’s statement is pivotal. He said that in times of
shaken faith, he hears God’s voice, reminding him that a small light of faith can defeat the Devil.
This statement serves as a counterpoint to the rampant corruption detailed throughout the anime.
While the story exposes how individuals and institutions, including clergy members, can
succumb to malevolent agendas, the archbishop’s words reassert that the essence of faith remains
pure. The archbishop’s statement suggests that divine communication and spiritual truth are most
accessible not when all is well, but precisely when one’s faith is tested by doubt and deception.
The “small light” does not represent institutional power or human perfection, but rather a
personal, internal resolve capable of overcoming external evil.

5. Artistic communication and religious ideas

Anime has been known to be a significant factor in communicating religious ideas,
though often not deemed as its primary intention in its inception. Because of this potential,
religious organizations and other institutions consider using anime adaptations as a means to
reach a broader audience. However, historically, this aspect can also be exploited, as in the case
of Asahara Shokd, who used propagandistic manga to convert people to Aum Shinrikyo, which
gained notoriety for its involvement in acts of terrorism (Thomas 2012). Essentially, religious
ideas may be incorporated based on various intentions, such as pedagogical, moralistic, and
stylistic. Thus, in the particular case of Vatican Miracle Examiner, anime can serve as
philosophical thought experiments, specifically about religious issues.



A thought experiment refers to a hypothetical scenario that is used to explore the potential
consequences of a principle or theory. It involves the use of imagination in conceiving a relevant
situation to reason through its implications, often to test the validity of a theory or concept or to
illustrate a philosophical point. Thought experiments are commonly used in philosophy, physics,
and other disciplines to challenge assumptions, clarify ideas, and stimulate critical thinking. They
allow for the exploration of ideas in a relatively controlled, imaginative context. Thus, through
engaging stories and appealing aesthetics, Vatican Miracle Examiner can provoke thoughts into
engaging the issues, especially concerning miracles, eugenics, and morality. Its balanced
depictions concerning the good and bad parts of religion reveal how it solicits reflective thoughts
rather than portraying a sugar-coated appeal to the dynamics of Catholicism.

Besides serving as a philosophical thought experiment, anime can also help foster
openness to interreligious dialogue. This claim is based on the findings of Minea’s (2021)
interviews. In her study, 11 “anime aficionados” whom Minea had known for at least three years
participated. She had been observing their relationships with the sacred over this period. This
observation takes into consideration that the participants have different professions, came from
several countries, including Romania, India, and the Netherlands, and represented diverse
religious and non-religious backgrounds (atheist, Hindu, Christian, areligious, Orthodox, etc).
When asked for their opinion as to whether anime can be a starting point for interreligious
dialogue, all participants affirmed the connection. One of the participants said: “I think that
animes can make us being more interested in searching for the common good together with
people from other cultures and religions. I think we all (religious, atheists, from a country or
other) should be able to find common paths to the supreme good and I think anime can somehow
help with this opening” (Minea 2021, 62).

When used effectively, I surmise that the confluence of the elements in an anime creates
this effect. Most anime adaptations present religious beliefs and practices in a non-dogmatic and
often syncretic manner, which can noticeably affect the audience’s mentality and disposition.
Rather than presenting a single, authoritative religious worldview, anime often combines
elements from various faiths, allowing for a multifaceted exploration of spiritual concepts. This
approach contrasts with productions from countries like Iran, which aim to produce religiously
themed animation to convey specific national and Islamic values (Mousavi 2013). Because of the
didactic nature, such an approach often lacks public appeal compared to its Japanese
counterparts. Thus, generally speaking, anime can help foster interreligious dialogue.

Prodding deeper into the earlier example of Aum Shinrikyo and propagandistic manga, it
is also possible that manga and anime adaptations can negatively affect the communication of
religious ideas. The persuasive effect of anime can be exploited. Because of the aesthetic appeal,
anime is vulnerable to becoming a tool for manipulation. This reality is especially applicable to
vulnerable audiences, possibly leading to mental inability to distinguish reality from illusion,
fantasy, or simulation (Mousavi 2013, 146).

Another aspect to be considered regarding the connection between anime and the
communication of religious ideas is the possibility of audiences misinterpreting and
misunderstanding the religious ideas being communicated. This possibility is unavoidable
because artistic creations are never linear communications; thus, multiple meanings may be
accommodated in a single work of art. In addition, the audience is not a passive receiver of
message, but an active agent in decoding and creating the meaning they derive from the aesthetic



experience of watching an anime adaptation. Because of these realities, I propose two important
tasks worth undertaking for future studies.

Scholarly discussions on anime are crucial for several reasons, primarily because they
provide a structured framework for interpreting these complex works and understanding their
transformative potential. Hence, the first task I highlight is deciphering authorial intent and
exploring meaningful ways to interpret anime adaptations. While some might argue that the text
stands alone, a deep dive into the creator’s background, interviews, and production notes can
reveal thematic undercurrents that might be overlooked. This approach moves beyond a surface-
level interpretation, enabling a more nuanced appreciation of the anime’s artistry and message.
This approach is not about extoling a single correct interpretation but about providing a
foundational context from which other meaningful analyses can emerge. Complementing this
with the utilization of philosophical and literary theories, academics may explore how these
animated narratives resonate with different audiences and what they say about broader societal
issues. This task transforms a seemingly simple medium into a provocative material for enriching
discussions on relevant issues.

Second, examining how anime shapes a person’s meaning-making process is also an
important task. Anime, with its often-surreal imagery and deep philosophical themes, can
challenge viewers’ preconceived notions about reality, morality, and identity. For a person
watching an animated work like Vatican Miracle Examiner can be cognitive and emotionally
engaging, forcing them to re-evaluate their worldview. The narrative structures and character
arcs within similar works can provide new lenses through which individuals process their own
experiences and construct personal meaning, thereby serving as a transformative medium.
Because of this, I consider anime an important aspect that may be analyzed in relation to a
relatively new subfield in philosophy, existential aesthetics. Existential aesthetics is a field of
inquiry investigating how art and aesthetic experiences can hold existential importance for
people or how aesthetic experiences may alter a person’s constellation of meaning (Maes 2022).

6. Conclusion

A philosophical analysis of the first case in the Vatican Miracle Examiners anime
adaptation reveals a compelling description of the convergences and divergences from the three
distinct domains: religion, science, and philosophy. With its appealing aesthetic animation and
detective-like narrative, the story can be considered an effective thought experiment that exposes
the complex and often precarious relationship between the fields of philosophy, religion, and
science. The main conflict, the investigation into a purported virgin conception, immediately
establishes a tension between a religious claim and a scientific impossibility. In fulfilling their
roles, the examiners symbolize how bridging the gap is possible by applying rigorous, rational
inquiry—a core philosophical method—to a question of faith. Their findings demonstrate that
when religious claims are not grounded in empirical reality or discerned supernatural
phenomenon, there is a risk of being co-opted and corrupted by profane, human agendas.

Thus, Vatican Miracle Examiner emphasizes a crucial truth: the greatest evils are not
supernatural but are born from human will, often hiding behind the guise of religious and



scientific progress. The Nazi conspiracy, using scientific methods like cryogenics to pervert the
religious promise of a messiah, serves as a cautionary tale about the ethical limits of knowledge.
This fusion of religious ideology with a perverted scientific eugenics program highlights the
danger of a pursuit of power that lacks a robust ethical framework. The resolution, where the
claimed “miracle” 1is not a divine act but the overemphasis on human reason and ideological
will, may leave the viewers with an important philosophical lesson: a certain degree of
skepticism is not against faith, but its guardian. By holding all claims—religious and scientific
alike—to the light of critical examination, we can ensure that our pursuit of truth, whether in
matters of spirit or of matter, is both honest, real, and humane. With these ideas in mind, I
consider Vatican Miracle Examiner as exhorting viewers toward a steadfast commitment to truth,
a commitment that can clarify conspiracies and restore faith not just in the divine, but in
humanity itself.
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