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RITES – CHRISTIAN AND
NON-CHRISTIAN – IN A COSMIC 
LITURGY OF FRATERNITY

Nihal Abeyasingha

ABSTRACT

The present article starts from the Past-Present-Future dimensions 
of sacraments, to which Vagaggini has added the moral-dispositive 
element (commitment). These four dimensions within the Christian 
perspective can be analysed as (1) anamnesis, presentation of gifts and 
persons, (2) epiclesis, invoking Spirit to transform gifts and weld together 
persons, (3) eschatology, and (4) theosis. When applied in a non-Christian 
environment, one can expand these four elements in terms of (1) 
narration (memory), (2) presentation of themselves through whatever 
gestures, (3) fulfillment/maturation and, (4) generativity. Through this 
analysis, one can speak of even non-Christians being united in a cosmic 
liturgy in the spirit of Teilhard de Chardin.         
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The Incarnation carries with it several corollaries (e.g. what was not assumed 

was not redeemed; the flesh is the hinge of salvation, etc.) It engenders also the 

distinction between instrument united with the divinity (the humanity of Christ) 

and instruments not united with (separate from) the divinity. From the latter, the 

sacramental principle derives. In Summa Theologiae 3, q. 611 points out that God 

communicates through the sacraments before sin, after sin and even after Christ. 

The sacramental principle means that God’s grace is communicated to human 

beings through signs. Perhaps, it is time to consider not merely God’s 

communication with humans, but also these signs establishing communion and 

fraternity among people, indeed with all creation (Cf. Laudato Si, 2015 #236).    

Pope Francis in Fratelli Tutti (2020) #271 pointed out, “The different 

religions, based on their respect for each human person as a creature called to be 

a child of God, contribute significantly to building fraternity and defending 

justice in society. Dialogue between the followers of different religions does not 

take place simply for the sake of diplomacy, consideration or tolerance. In the 

words of the Bishops of India, ‘the goal of dialogue is to establish friendship, 

peace and harmony, and to share spiritual and moral values and experiences in a 

spirit of truth and love.’” This article attempts to reformulate the sacramental 

principle as a means by which even non-Christian rites can be viewed in terms of 

incorporation into a cosmic liturgy. 

A Sacrament A Sacrament A Sacrament A Sacrament aaaas Outward Sign s Outward Sign s Outward Sign s Outward Sign of of of of IIIInward Gracenward Gracenward Gracenward Grace    

At least from the time of the Council of Trent, a sacrament has been 

spoken of as “an outward sign of inward grace,” which indeed it is. The popular 

definition, while satisfying a certain level of knowledge, falls short when it is 

discussed in a strict theological context. The situation is similar, when we speak 

of the sun rising and the sun setting. This manner of speaking is widely used and 

quite sufficient to regulate ordinary life. In fact, to say “the sun rises”- “the sun 

sets” is factually wrong.   

                                                                                                 
1.  Theologians in training had to write a commentary on Peter Lombard’s Four Books of 

Sentences, written about 1150.  Cf. Thomas Aquinas, Scriptum super libros Sentetarium, 4, 2, 2.  
Cf. Nihal Abeyasingha, A Theological Evaluation of non-Christian Rites (Bangalore: Theological 
Publications in India, 1979). 
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Cyprian Vagaggini’s2 definition of a sacrament has had a major impact in 

sacramental theology: “The liturgy is the complexus of sensible signs of sacred, 

spiritual and invisible realty, instituted by Christ and of the church.  They are 

efficacious, each in its own way, of what they signify. And through these God 

(by appropriation, the Father) by means of Christ, head and priest, in the 

presence of the Holy Spirit, sanctifies the Church and the church, in the 

presence of the Holy Spirit, united to Christ, its head and priest, through him 

renders its worship as his body to God (by appropriation, the Father).” 

Vagaggini says that his concept owes to Thomas Aquinas3 – efficacious 

and sensible signs ex opere operato giving the grace it signifies; sensible signs, not 

just to sanctify people and indirectly offer worship but rather destined 

principally to worship of God and secondarily to the sanctification of people. 

Multiple Presences Multiple Presences Multiple Presences Multiple Presences iiiin n n n tttthe Liturgy he Liturgy he Liturgy he Liturgy aaaand Recognizing Themnd Recognizing Themnd Recognizing Themnd Recognizing Them    

When we speak of the multiple presences, we need to speak of real presence, 

as when Jesus went about doing good in his life time and also his post-resurrection 

presences when he appeared to his believers as the “known stranger.”4 It was 

particularly so, in the encounter of the disciples on the road to Emmaus (Lk 

24:13-32). They recognize him in the breaking of the bread and when they did 

recognize him, he had vanished from their sight. It was his “presence in absence.”5 

In regard to the Eucharist, in the line of systematic theology we say with 

Thomas Aquinas: “O sacred banquet, in which Christ is received, the memory of 

His Passion is renewed, the mind is filled with grace, and a pledge of future glory is 

given to us.”6 

                                                                                                 
2.  Il senso teologico della liturgia, 4th ed. (Rome: Paoline, 1965), 38. His reliance on Thomas Aquinas 

is both his strength and his weakness – weakness in the sense of not incorporating more 
recent work on symbol (e.g. Ricoeur).   

3.  Summa theologiae 3, 60-65. 

4.  Cf. Rowan Williams, Resurrection: Interpreting the Easter Gospel (Cleveland, OH: Pilgrim Press, 
2002) notes that the experience of the resurrection was from the first one of forgiveness and of 
the healing of memories of injury, guilt or failure and recognizing the “known stranger.”  
Benjamin Myers, Christ, the Stranger: The Theology of Rowan Williams (London: T&T Clark, 2012).   

5.  Dependent on Nihal Abeyasingha, Christian Sacraments: Their Concept and their Celebration 
(Create Space, Amazon: Print on demand, 2014). 

6.   Antiphon, 2nd Vespers, Feast of Corpus Christi.  Cited in:  SC 47. At the Last Supper, on 
the night when He was betrayed, our Saviour instituted the eucharistic sacrifice of His Body 
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Table 1Table 1Table 1Table 1    

Thomas   Vagaggini7 

PAST PRESENT FUTURE IN LIFE 

O sacred banquet: 
The memory of his 
passion is renewed 

(in which) Christ is 
received. 
The mind is filled 
with grace 

And a pledge of 
future glory is 
given to us. 

Commitment of those 
participating. 

In liturgical rites8:    

Remembrance9 
(Anamnesis) 

Holy Spirit making 
present 
(Demonstrative) 

Holy Spirit leading 
to eschatological 
perfection 
(Prophetic-
Eschatological) 

“If we receive the Eucharist 
worthily, we become what we 
receive.”(Augustine, 227) 
(Moral-Dispositive) 

Anamnesis by 
Narrative – ritual10 

Presentation of 
gifts/ persons 
presented with 
Invocation of Holy 
Spirit – Epiclesis11 

Eschatology12 
Moral life - 
maturation 
 

Theosis13 - 
Union with God in faith, 
hope, charity. 

                                                                                                                         
and Blood. He did this in order to perpetuate the sacrifice of the Cross throughout the 
centuries until He should come again, and so to entrust to His beloved spouse, the Church, a 
memorial of His death and resurrection: a sacrament of love, a sign of unity, a bond of 
charity, a paschal banquet in which Christ is eaten, the mind is filled with grace, and a pledge 
of future glory is given to us.  Cf. Thomas, STh 3, q 60 a 3. 

7.  C. Vagaggini, Il sensu teologica della liturgia, 4th ed. (Rome: Paoline, 1965) 82-88. Every sacrament 
presumes a moral dimension in terms of faith and the requirement of not placing an obstacle.   

8.  Renato De Zan, “Criticism and Interpretation of Liturgical Texts”, in Handbook for Liturgical 
Studies 1, ed. Anscar Chupungo, (Collegeville, MN: Liturgical Press, 1997), 344: “Since a 
celebration has intrinsic dimensions and foundations, the material must be organized 
according to four dimensions (anamnesis, epiclesis, doxology, koinonia) and its four foundations 
– theandric, Christological, pneumatological, ecclesial, symbolic.” (Cf. also Renato de Zan, 
“Liturgical Textual Criticism”, in ibid., 367-379. 

9. The past in the Hebrew Bible is a represented past, not the past itself. This book argues that the 
biblical portrayal of the past consists of a complex interplay of historical memory, folklore, cultural 
self-definition, and literary brilliance. Cf. Ronald Hendel, Remembering Abraham: Culture, Memory and 
History in the Hebrew Bible (Oxford Un. Press, 2005); Ronald Hendel, “The Exodus in Biblical 
Memory,” Journal of Biblical Literature 120/4 (2001): 601-622; Mark S. Smith, “Remembering God: 
Collective Memory in Israelite Religion,” Catholic Biblical Quarterly 64(2002): 631-651; Boris Agustin 
Nef  Ulloa, Regina Ribeiro Graciani, “O Mistério Pascal De Cristo,” Revista de Teologia e Ciencias de 
Religiao 4/1 (2014): 385-411 indicates that in the New Testament there are different traditions: 
synoptic, Johannine and Pauline. The reports show that more than the desire to provide the exact 
words of the Lord, they have consistency with the life and the mindset of Jesus as it appears 
throughout the Gospel and express a fundamental intention: the mystery of his mediation on the 
definitive covenant of God with men. 

10.  Cf. Mark Allman, “Eucharist, Ritual and Narrative: Formation of Individual and Communal 
Moral Character,” Journal of Ritual Studies 14/1 (2000): 60-68. 
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Multiple Dimensions of Multiple Dimensions of Multiple Dimensions of Multiple Dimensions of Functionality aFunctionality aFunctionality aFunctionality and Interpretationnd Interpretationnd Interpretationnd Interpretation14
 

We can make explicit the footnotes to the diagram above as follows:    

1. Anamnesis: comprising narrative and ritual enactment.    

2. Epiclesis: comprising the sacramental signs/persons are presented 

(“Here I am”) and the Holy Spirit invoked to transform these signs 

(things) and persons.    

                                                                                                                         
11.  Meaning “invocation” – we present our gifts and invoke that through the Holy Spirit these 

become the body and blood of Christ, we present ourselves and invoke that through the 
Holy Spirit, we become one body, one spirit. 

12.  Eschatology Cf. Jn 5:24-25 as “realized eschatology” meaning: The end has already come. 
The term “realized eschatology” introduced by C.H. Dodd, in the concluding chapter of The 
Parables of the Kingdom (1935), which he developed in later writings.  "We proclaim his death 
until he come again” (Acclamation after Institution Narrative, Latin Rite). So, the call to walk 
in the light now = morality (conversatio).  Many of the expressions today can be mentioned 
here, but they need to be understood in the context of conversion – turn around to God and 
neighbor. Why conversion? Christ has died’ Christ is risen, Christ will come again = the 
Paschal Mystery. Other expressions are transformation of behavior, well-being and welfare 
of participants, creating worshippers, inviting and public, spiritually restoring and 
emotionally recharging etc; Timothy M. Brunk, “A critical assessment of sacrament and 
ethics in the thought of Louis-Marie Chauvet” (PhD diss., Marquette University, 2006), 
http://epublications.marquette.edu/dissertations/AAI3210956 points out how Louis 
Chauvet argues that sacramental ritual as ritual implicates participants in the living of an 
ethical life.  Dirkie Smit (a South African), “Lex Orandi, Lex Credendi, Lex (Con-)Vivendi,” 
Dutch Reformed Theological Journal 45/3-4 (2004): 887-907 formulated 8 functions of liturgical 
ritual in South African contexts – subversion, liberation, community, articulation, calling, 
formation, transformation, confirmation, commitment.  

13.  “May we become partakers of his divinity, who became partaker of our divinity” 
(Preparation of Gifts, Latin Rite).  Cf. 2 Pet 1:4. John Anthony McGuckin, The Orthodox 
Church: An Introduction to Its History, Doctrine, and Spiritual Culture (Malden, MA: Wiley-
Blackwell, 2011), 198-199 states, “Theosis, therefore, is what the Orthodox East means by the 
perfection of the power of grace so irradiating the being of the redeemed saints that they too 
become light-filled, perfected by the mercy of God, in order to be conformed to the divine 
presence. The difference in nature between creature and creator is never annihilated or 
forgotten but the ‘chasm’ between God and his beloved is diminished, and this because it is 
God himself who makes the step towards the creature. Theosis is the high road of how 
Orthodoxy approaches salvation theology.” This is very pronounced in Orthodox theology 
and spirituality.  Cf. Sergei Bulgakov, The Bride of the Lamb (Tr. Boris Jakim, Grand Rapids, 
MI: W.B. Eerdmans, 2002); A.N. Williams, The Ground of Union: Deification in Aquinas and 
Palamas (New York: Oxford University Press, 1999). 

14.  Roshan Fernando, Deus, Auctor Pacis et Reconciliationis: A Euchological and Liturgico-Theological 
Analysis of Peace and Reconciliation in the Missale Romanum (PhD Diss., Catholic University of 
Louvain, 2018) in which he used a methodology owing to R. de Zan, Daniel McCarthy and 
John Leachman. It is said to be one of the methods used at the Pontifical Liturgical Institute, 
Rome.  
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3. Eschatology: The sacramental signs (together with the action of 

the Holy Spirit invoked) are received as “first fruits” of the “final 

age”, such that what the believer does today is already the final 

judgment. What the believer does today is within the scope of what 

is possible for him today (in terms of moral life and personal 

maturation – both of which are a long process).    

4. Theosis: the whole sacramental process is a holy exchange (sacrum 

commercium). “By the mystery of this water and wine [our touching 

God and being touched = encounter in the sacrament] may we 

become partakers of his divinity, who deigned to become partaker in 

our humanity.” That is the process – everything originates from the 

Father and reaches us through the Son in the Holy Spirit leading us 

back to the Father.15 All such action outside the Trinity (opera ad 

extra) is the work of all three persons and generative/productive in 

intention (propter nos et propter nostram salutem).       

BeyoBeyoBeyoBeyond nd nd nd tttthe Faith Community he Faith Community he Faith Community he Faith Community ––––    The CosmosThe CosmosThe CosmosThe Cosmos    

Ad Gentes (AD) 9 explicitly states “Missionary activity is nothing else and 

nothing less than an epiphany … But whatever truth and grace are to be found 

among the nations, as a sort of secret presence of God, He frees from all taint 

of evil and restores to Christ its maker, who overthrows the devil's domain and 

wards off the manifold malice of vice. And so, whatever good is found to be 

sown in the hearts and minds of men,16 or in the rites and cultures peculiar to 

various peoples, not only is not lost, but is healed, uplifted, and perfected for 

the glory of God, the shame of the demon, and the bliss of men. (24) Thus, 

missionary activity tends toward eschatological fullness. (25) For by it the 

people of God is increased to that measure and time which the Father has fixed 

in His power (cf. Acts 1:7).” The question we seek to answer is: How can the 

‘seeds of the Word,’ (AG 11, 15) a ‘ray of that truth which enlightens all men’ 

                                                                                                 
15.  Per ipsum et cum ipso etc. of Mass.  Cf. Ignatius of Antioch, To Romans 6:1-8. 

16.  Cf. AG 3: we (Note the use of the word incepta = passive participle of ‘incipio’ = begin).   
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(Nostra Aetate 2)17 be identified and integrated within a liturgy wider than the 

ritual sacramental liturgy of the Christian church; these are found in individuals 

and in the religious traditions of mankind.18      

Invoking MccarthyInvoking MccarthyInvoking MccarthyInvoking Mccarthy----LeachmanLeachmanLeachmanLeachman    

We now recall this theological elaboration of sacrament in the context of 

the four keys for the interpretation and hermeneusis of liturgical texts proposed 

by McCarthy-Leachman and link this to Teilhard de Chardin’s Cosmic Liturgy. 

Table 2Table 2Table 2Table 2    

Anamnesis 
Narration/ Ritual 

Epiclesis 
Presentation/ 

Invocation 

Eschatology/ 
Fulfilment/ Moral Life 

Theosis/ Trinitarian/ 
Pro nobis et pro 

nostra salute 

A widening of the concepts in the context of a comic liturgy19 

                                                                                                 
17.  “The Word of God in the Life and Mission of the Church,” Instrumentum Laboris of the 12th 

Ordinary Assembly, Synod of Bishops, no. 9b, Chapter 1, 11 May 2008, accessed 13 January 
2022, https://www.vatican.va/roman_curia/synod/documents/rc_synod_doc_20080511_ 
instrlabor-xii-assembly_en.html. 

18.  Cf. Rom 8:18-20; GS 39.     

19.  Teilhard de Chardin, Hymn of the Universe (New York: Harper and Row 1971).  Cf. Thomas 
M. King, Teilhard’s Mass: Approaches to ‘The Mass on the World’ (Mahwah, NJ: Paulist Press 
2005).  Cf. John F. Haught, “Pierre Teilhard de Chardin: Communion with God through the 
earth” in Reclaiming Catholicism: Treasures Old and New, ed. Thomas H, Groome-Michael J. 
Daley, (Maryknoll, NY: Orbis, 2010), 97-98: “The incarnation of God in Christ continues to 
stir up the world.  The entire cosmic story is even now being called irreversibly and 
everlastingly into the embrace of God. This is the ultimate reason why evolution, understood 
in both a cosmological and biological sense, takes place at all. Evolution now means that 
creation is still happening, and God is still creating the world, not a retro, from out of the 
past, but ab ante, from up ahead. All things are still being brought together in the Christ who 
is coming.” (cf. 93-98).   Chardin’s “Mass on the World” is a symbolic celebration of this 
process.  Compare with Pope Francis, Laudato si’ (2015) #236: “It is in the Eucharist that all 
that has been created finds its greatest exaltation. Grace, which tends to manifest itself 
tangibly, found unsurpassable expression when God himself became man and gave himself 
as food for his creatures. The Lord, in the culmination of the mystery of the Incarnation, 
chose to reach our intimate depths through a fragment of matter. He comes not from above, 
but from within, he comes that we might find him in this world of ours. In the Eucharist, 
fullness is already achieved; it is the living centre of the universe, the overflowing core of 
love and of inexhaustible life. Joined to the incarnate Son, present in the Eucharist, the 
whole cosmos gives thanks to God. Indeed the Eucharist is itself an act of cosmic love: ‘Yes, 
cosmic! Because even when it is celebrated on the humble altar of a country church, the 
Eucharist is always in some way celebrated on the altar of the world.’ The Eucharist joins 
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Table 3Table 3Table 3Table 3    

Memory Encounter Maturation 
Generativity 

A personal way of 
living in freedom 

Teilhard20 found himself in the steppes of Asia without bread and wine 

and altar to offer the ritual eucharist. So, he made the whole earth his altar, his 

paten and chalice21 the depths of the soul wide open to all the forces in the 

world. On this altar he offers the growth of the world that it may become for us 

the Body and Blood of our dearly loved Son, our Lord Jesus Christ through the 

power of the Holy Spirit symbolized in fire. And so, I am in communion with 

all creation. It is into this cosmic liturgy22 (in the context of evangelization and 

mission) that I seek to insert the four keys of McCarthy-Leachman. 

    

                                                                                                                         
heaven and earth; it embraces and penetrates all creation. The world which came forth from 
God’s hands returns to him in blessed and undivided adoration: in the bread of the 
Eucharist, ‘creation is projected towards divinization, towards the holy wedding feast, 
towards unification with the Creator himself.’  Thus, the Eucharist is also a source of light 
and motivation for our concerns for the environment, directing us to be stewards of all 
creation.”  

20.  Teilhard de Chardin, Hymn of the Universe (New York: Harper and Row, 1971).  Cf. Thomas 
M. King, Teilhard’s Mass: Approaches to ‘The Mass on the World’ (Mahwah, NJ: Paulist Press, 
2005).   

21.  “My paten and my chalice are the depths of a soul laid widely open to all the forces which in 
a moment will rise up from every corner of the earth and converge upon the Spirit. Grant 
me the remembrance and the mystic presence of all those whom the light is now awakening 
to the new day….” 

22.  Basically “In the beginning was Power, intelligent, loving, energizing. In the beginning was 
the Word, supremely capable of mastering and moulding whatever might come into being in 
the world of matter. In the beginning there were not coldness and darkness: there was the 
Fire. This is the truth…  Radiant Word, blazing Power, you who mould the manifold so as 
to breathe your life into it; I pray you, lay on us those your hands — powerful, considerate, 
omnipresent, those hands which do not (like our human hands) touch now here, now there, 
but which plunge into the depths and the totality, present and past, of things so as to reach 
us simultaneously through all that is most immense and most inward within us and around 
us.  May the might of those invincible hands direct and transfigure for the great world you 
have in mind that earthly travail which I have gathered into my heart and now offer you in 
its entirety. Remould it, rectify it, recast it down to the depths from whence it springs. You 
know how your creatures can come into being only, like shoot from stem, as part of an 
endlessly renewed process of evolution …” 
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MemoryMemoryMemoryMemory 

Anamnesis23 is the reliving of vanished impressions by a definite act of will. 

The active elements involve a recollection in the consciousness, recollection by 

word and recollection by act.24 The recollection of sin makes sins present in actu 

as a hindrance to fellowship with God.25 The anamnesis of followers of Christ is 

recollection in this sense. In 1 Cor 11:24 “Do this (touto poiete)26 in memory of 

me” – recollection of the action of Christ and as in v. 26 “proclaim (kataggellete) 

the death of the Lord until he comes.” The basic point of this paragraph is to 

point out that anamnesis in OT and NT had a specific object – in OT, the 

Exodus 27  and in the NT, the Passover of Christ (the Paschal Mystery) 

understood in the light of and as fulfillment of redemption inaugurated in the 

exodus. This perspective is not available to those who have not come to faith in 

the Paschal Mystery.   

What is available to such persons is memory (mneme), the retentive basis 

or basic principle in a mind or organism accounting for memory. Such memories 

are part of the human race and are available to all. It is such memories that can 

be worked on as an initial incursion into non-Christian territory. Note the 

positive values which Nostra Aetate recognizes in non-Christian religions. 

Similarly, in individuals, there can be good and positive memories (e.g. national 

experience of freedom from oppression of colonizers, experiences of kindness 

performed or received, of forgiveness, etc.) and bad and negative memories (e.g. 

hatred, revenge, etc.). There is nothing that is 100% evil; there is always an 

                                                                                                 
23.  Cf. Kittel, Theol. Dic of NT, I, 348-349 

24.  Recall Deut 26:4-10 involves a verbal proclamation recalling to consciousness (my father was 
a wondering Aramean… Egyptians maltreated .. God brought us here) and an act (I bring 
and offer first fruits of the land). 

25.  Cf. Heb 10:3 “year after year their sacrifices witness top their sins and never will the blood 
of bulls and goats take these sins away”.   

26.  Nominative subject of the verb to-be. Often taken to mean "this bread which I have now 
give you", but the pronoun is neuter and bread is masculine. Has "this" been attracted to 
"body" which is similarly neuter?  Cf. Lk 22:19. 

27.  Charles Foster Kent, The Songs, Hymns, and Prayers of the Old Testament (New York: Charles 
Scribner's Sons, 1914). 
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admixture of the good, the noble, the beautiful, etc. The missionary task, as 

mentioned in AG 9, is to discover and foster this.28   

EncounterEncounterEncounterEncounter 

The process of purification of such memories takes place through the 

honest and sincere encounter between persons. The overview of the function of 

the laity over the centuries is noteworthy.29 Through their very presence and 

through their activity, they contributed and attracted persons to the Church. 

The encouragement to cooperation in works of charity and projects for justice, 

peace and reconciliation by Vatican II and many initiatives of the World 

Council of Churches is another field of operation.    

NA 5 states very clearly “We cannot truly call on God, the Father of 

all, if we refuse to treat in a brotherly way any man, created as he is in the 

image of God.” Basically, this encounter involves a sacramental worldview. 

That would mean seeing the divine in the human, the invisible in the visible, 

and the grace of God working through ordinary people and objects. This 

sacramental view sees God present and active in his creation.30 We need to 

                                                                                                 
28.  It is said that the major heads of traumatic memory are guilt, abandonment, shame, betrayal.  

In this process, there is the teachings and processes found within each religion (e.g. in 
Buddhism there is Metta-bhavana, which is part of the brahma-vihara (divine abidings) 
meditations which consist of metta (love), karuna (compassion), mudita (altruistic joy) and 
upekkha (equanimity). There are other processes and procedures used in therapeutic 
management of these negative memories Cf. Dennis Linn – Matthew Linn, Healing Life’s 
Hurts: Healing Memories through the five stages of forgiveness (New York: Paulist, 1978); John 
Bradshaw, Healing the Shame that Binds You (Deerfield Beach, FL: Health Communications, 
2005) and similar books.  Cf. Richard Kearney, “The Healing Power of Stories”, Japan 
Mission Journal 72/2 (Summer 2018): 75-81, accessed 13 January 2022, 
https://www.academia.edu/36671155/_ 
The_Healing_Power_of_Stories_?email_work_card=title,.   

29.  Stephen Neill and Hans-Ruedi Weber, eds., The Layman in Christian History: A Project of the 
Department on the Laity of the World Council of Churches (Philadelphia, PA: Westminster/John 
Knox, 1963); Nihal Abeyasingha, Lay People in the Church: From Pray-Pay-Obey to being Co-
responsible for the Church (Carol Stream, IL: Blessed Hope Publishing, 2014). 

30.   William Shakespeare, in As you Like it: “Tongues in trees, books in running brooks, sermons 
in stones, and good in everything.” Cf. Jasleen Kaur, “God and Religion in Romantic Era” 
says “Unlike the deistic God, the Romantic God is typically more dynamic and more 
immediately present, both in nature and the self. Estranged from traditional religious beliefs, 
the romantics looked upon nature as the dwelling place of God.”  at: 
http://www.academia.edu/110 53600/, accessed 13 January 2022.  
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remember that God intervened in human history as he found it, a mixture of 

good and evil - David the king was God’s chosen and yet he was a sinner; 

God used Cyrus (c. 600-530 BC) the pagan king of Persia (referred to as the 

Lord’s anointed) to carry out his plans (Cf. Is 44:23-45:8). Thus, every 

situation, where an individual comes and presents himself “Here I am” and is 

open to the working of the Transcendent in him (no matter what that may 

be named), functions as epiclesis – presenting oneself before that which the 

Christian calls the Holy Spirit to be transformed into community (one bread-

one body). 

Fulfillment, Moral Life, MaturationFulfillment, Moral Life, MaturationFulfillment, Moral Life, MaturationFulfillment, Moral Life, Maturation 

In the sacraments, we proclaim the death of the Lord until he comes.  We 

celebrate in the pilgrim church, taking on the passing forms of this passing 

world, until the final age dawns. We celebrate in our human situation which is 

in the process of maturation. We must not take for granted that advance in age 

and professional competence in a person has resulted in Christian growth and, 

especially, knowledge of Christianity beyond that of their first communion and 

confirmation. Often, many persons live adult lives and face the modern world 

with the Christian and spiritual maturity of an adolescent.   

All (or at least, most) human beings grow within the human situation; 

they engage in some kind of worship and ritual (even if that ritual be as 

simple as lighting a candle or light each day). One may not agree with the 

details; but the broad picture is true that each stage of physical (human) 

growth carries with it its own expectations of life and the kind of experience 

that is found in ritual. What is true of the process of maturation is true of all 

humans. Every contribution to increase maturity is to help persons to be 

more fully human.31      

                                                                                                 
31.  Cf. studies such as James W, Fowler, Stages of Faith: The Psychology of Human Development and the 

Quest for Meaning (New York: Harper Collins, 1995); Janet O Hagberg – Robert A. Gerelich, 
The Critical Journey: Stages in the Kufe of Faith (Salem, WI: Sheffield Publishing, 2005); Felicity B. 
Kelcourse, ed., Human Development and Faith: Life Cycle Stages of Body, Mind and Soul (St. Louis, 
MI : Chalice Press, 2015), etc.   
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Generativity, A Generativity, A Generativity, A Generativity, A PPPPersonal ersonal ersonal ersonal WWWWay of ay of ay of ay of LLLLiving in iving in iving in iving in FFFFreedomreedomreedomreedom    

For those who are not Christian, then, there is the call of the human 

situation and of the natural law (embedded in conscience). Newman in his Letter 

to the Duke of Norfolk discusses conscience and he says “It seems, then, that there 

are extreme cases in which Conscience may come into collision with the word of a 

Pope, and is to be ... I shall drink to the Pope, if you please, still, to Conscience first, 

and to the Pope afterwards.”32 DH states “He [Humans] must not be forced to act 

contrary to his conscience. Nor must he be prevented from acting according to his 

conscience,33 especially in religious matters.”  Unfortunately, it needs to be said 

that this principle was not always respected.  In our time, the position is clear. The 

Catechism of the Catholic Church, sec. 1786 states “Faced with a moral choice, 

conscience can make either a right judgment in accordance with reason and the 

divine law or, on the contrary, an erroneous judgment that departs from them.” In 

either case, conscience is the proximate law of morality. This leaves a wide field 

open for collaboration and cooperation with non-believers. Initiating, fostering 

and promoting action according to the conscience and the natural law is part of 

the cosmic liturgy. 

ConclusionConclusionConclusionConclusion    

On Good Friday, the church solemnly prays “for those who do not 

acknowledge God, that, following what is right in sincerity of heart, they may 

find the way to God himself.” In this spirit, we read the cosmic liturgy.    

 

 

                                                                                                 
32  Cf. John R. Connolly, John Henry Newman, A View of Catholic Faith for the New Millennium (New 

York: Sheed and Ward, 2005), 112. 

33  This principle of conscience goes back a long time.  There is for example the book of Jeremy 
Taylor, Ductor Dubitantium or The Rule of Conscience in all her General Measures Serving as a 
Determination of Cases of Conscience in four books (London: R. Norton for R. Roylon, 
bookseller, 1676). 
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Table 4Table 4Table 4Table 4    

 

 

 

 

McCarthy-Leachman: 

Anamnesis 
Narration/ Ritual 

Epiclesis 
Presentation/ 

Invocation 

Eschatology/ 
Fulfilment/ Moral Life 

Theosis/ 
Trinitarian/ 

Pro nobis et pro 
nostra salute 

 
 
 
A widening of the concepts in the context of a comic liturgy 

Memory 
 
In quo Christus sumitur 
(secundum semina Verbi); 
recolitur memoria passionis 
eius 
 
Religious incepta (AG 3) in 
heart of man – beginnings 
journeying towards fulfillment 
. 
Positive/  good memories 
fostered and carried to its 
source beyond present 
(Transcendence) 
Negative / bad memories 
purified (in journey to 
Transcendence) 

Encounter 
 
Mens impletur gratia 
 
Encounter between 
human persons, 
perceiving the 
working of God 
even before 
encounter in hearts 
of people.  
Fostering opennnes 
to Transcendence/ 
sacramental 
perspective. 

Maturation  
 
Futurae gloriae 
pignus nobis datur 
 
Growing in human 
maturity and relating 
to Transcendent. 
 
Gloria Dei homo 
vivens; vita autem 
hominis visio Dei 
(Irenaeus) 

Generativity 
A personal way of 
living in freedom 
Segno 
impegnativo 
(Vagaggini) 
 
Abounding in 
good works 
according to 
Golden Rule / 
Conscience 
 

 

 

 

 
The Cosmic Liturgy 

Ps 148: Praise the Lord from the heavens 
Dan 3:57-88: Bless the Lord, all you works of the Lord 

Per ipsum et cum ipso and in ipso, est tibi Deo Patri 
omnipotenti in unitate Spiritus Sancti omnis honor et Gloria 

per omnia saecula saeculorum.  Amen 
***** 

Quia tuum  est regnum, et potestas, et gloria in saecula 
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