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This article provides a quantitative counterpoint to the existing 

historiography’s qualitative consensus that colonial-era municipal elites 

were endogamous in terms of status by presenting a case study based on 

402 marriage outcomes from the parish register of one community, during 

one twelve-month period, along the political dimension of status. It finds 

that from 1 August 1853 to 31 July1854, political elite status in San Pablo, 

Laguna, was positively but moderately correlated with marriage outside the 

status group. This practice was likely aided by the limited catchment area 

from which these political elites found partners and the group’s numeric 

scarcity within that space.
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D
on Raymundo Felismino’s two daughters married on 
the same day: 22 February 1854. Felismino was a former 
head of a local taxpaying unit (cabeza de barangay) and 
one of San Pablo’s nine contractors for the government 
wine monopoly. His daughters’ marriages, although 

simultaneous, differed in one interesting respect: Blacena married another 
cabeza’s son, but Tomasa, her elder sibling, did not. Scholars often assume 
that colonial-era elites married within the circle of their fellow elites, but 
was this practice actually prevalent? This case study examines the practice 
of marriage among the political elites of the inland pueblo of San Pablo 
in what is today Laguna province from 1 August 1853 to 31 July 1854 by 
looking at its marriage candidates’ political statuses and whether, based on 
their political status, their marriages were endogamous or exogamous.

Despite adopting varied definitions of social status, authors who have 
written on the nineteenth century are one in saying that elites married within 
the elite. According to the literature, matrimonial ties both “cemented 
political alliances” (De Jesus 1982, 32) and consolidated the economic 
capital of prominent families. These families “intermarried with local elites 
of the same town or from another town or province, thereby fortifying . . 
. intertown or interprovincial kinship bonds along elitist lines” (Medina 
2002, 175). By the end of the century, the ethnically mixed descendants of 
“dispersed clusters of provincial caciques” consolidated “a pan-Philippine 
(except for the Moro areas) mestizo stratum” by “going to the same schools 
. . . and marrying each other’s sisters and cousins” (Anderson 1998/2004, 
198). In the twentieth century, they were “knitted together by ties of blood 
and marriage, that combine[d] political power and economic assets to 
direct the nation’s destiny” (McCoy 1994, xii). These assertions made in 
brief paragraphs within the historiography on Philippine politics focus 
on examples of successful elite consolidation and the desirability of this 
consolidation among historical subjects. However, they do not, as a rule, 
measure the prevalence of the patterns they describe. Testing prevalence 
allows one to avoid confusing the narrow experiences of particular descent 
lines for the wider experience of the status group. The present essay asks: 
Did political elites marry primarily among their fellow elites? 

My decision to study the political dimension of San Pablo’s marriages 
from 1 August 1853 to 31 July 1854 has practical antecedents. In 2017 the 
National Archives of the Philippines (NAP) restricted public access to its 
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manuscripts. I chose San Pablo to take advantage of economic and political 
materials on this community that were already in my possession, from both 
the NAP and the Archdiocesan Archives of Manila (AAM).1

At the same time, I already had a copy of the pueblo’s tribute register or 
padrón from the NAP, and its parish registers were available online through 
the website “familysearch.org” of the Church of Jesus Christ of Latter-Day 
Saints (LDS). The value of these demographic records rests on their accuracy 
and coverage, and gauging these qualities requires careful cross-referencing 
between registers. Only the above registers (and only roughly) coincide 
with a twelve-month period around the pueblo’s 1854 padrón, making San 
Pablo’s records most amenable to an in-depth analysis of intermarriage from 
1 August 1853 to 31 July 1854.

Finally, the wider literature’s unresolved debate about the correlation 
between political status and economic status, given variable colonial 
circumstances as well as data sources, makes it reasonable to explore only 
the political dimension of elite status. Glenn May (1991, 295, 312) uses the 
1891 and 1892 fincas urbanas, a tax register recording what was effectively 
the ownership of residences and warehouses, valued at more than P240 
within pueblos, as a standard of wealth. He finds that in Batangas province 
few political elites or principalía made the list, and thus there was “little 
correlation between membership in the principalía and membership in 
the provincial economic elite.” May (1989, 22) argues that the former were 
in fact only “political surrogates” of the latter. Norman Owen (1998, 240), 
meanwhile, tackling the pueblo of Tigaon in Bicol, for the entire nineteenth 
century, has found that, based on age, age at marriage, and mortality during 
crisis—but with no actual data on occupation or wealth—“we can reasonably 
assume that the ‘Dons’ always represent the upper stratum of society” (cf. 
Natividad 2006, 88, 150). The spatial and temporal narrowness of the 
above claims and their contrasting findings highlight the need to approach 
conditions in midcentury San Pablo inductively. 

The San Pablo historian Juan Hernandez (1980, 127–28) asserts that 
during the colonial era “management of the affairs of [San Pablo’s] local 
government” was “limited only to men of property” and “monopolized 
by a small group of wealthy, closely related families.” He claims that this 
“privilege” was “zealously guarded against the lower class and outsiders” and 
that “nouveaux riches” entered into the elites’ circle by “seeing to it that 
their children married to members of the traditionally privileged class of old 
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families.” Looking specifically at the nineteenth century, Eliodoro Robles’s 
(1969, 84) history of the Philippine government describes the century’s first 
half as a transition period during which “formerly lucrative offices [of local 
government] gradually turned into ruinous positions.”  Robles (ibid., 239) 
points out further that “[p]rior to the 1860s it was relatively easy for native 
officials to cover their obligations and . . . often had extras for themselves.” 
It was only later that mid-century reforms, which increased not only the 
financial obligations of municipal posts but also top-down scrutiny over the 
accounting of public funds, closed illicit avenues for personal gain (ibid., 
239–40). 

A cursory look at archival evidence hints that, for the 1850s at least, 
San Pablo’s gobernadorcillos or municipal mayors were in fact affluent. A 
provincial officer described the first and second placers in the 1856 mayoral 
polls as each possessing lands with production capacities of forty  cavanes 
(during a decade when a cavan-worth of productive upland property could 
be sold at prices ranging from P5.70 to P14.70) as well as owning thirty and 
forty heads of livestock respectively (NAP 1856a, 977b; 1858, 192a–192b; 
1857, 655a–655b, 658a). Unfortunately, comparable data on San Pablo’s 
cabezas are unavailable, and political status, represented by the possession 
or nonpossession of the honorific title “Don,” is the only indicator of 
status generally derivable for the pueblo’s residents. Thus, erring on the 
side of caution, the present study focuses on political status and makes 
no assumptions about the economic implications of membership in the 
political elite. 

Sources and Methodology
Parish registers were the colony’s earliest systematically generated sources 
of demographic information. Parish priests certified individual entries on 
sacramental events that took place within their parish in separate volumes 
for baptisms, marriages, and burials. These records facilitated religious 
administration by allowing the priest to verify, for instance, that marriage 
candidates were single. They also performed an important fiscal function. 
Relying on aggregates derived from these records were the civil bureaucracy—
to determine the level of tribute to expect from each pueblo—and the 
ecclesiastical bureaucracy—to arrive at the amount of stipend to allocate 
to each parish priest (Robles 1969, 79). San Pablo’s marriage registers are 
available for the years 1766–1776, 1809–1839, and 1852–1929.
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The parish priest was solely responsible for sacraments administered 
within his own parish. In other words, marriages involving San Pablo residents 
that were celebrated out of town were beyond his marriage register’s scope. 
These outside unions were difficult to track down. On the one hand, they 
were usually followed by a change in residence by either the San Pableño or 
their partner. Local bureaucrats recorded these migrations on the padrón’s 
accounting of the pueblo’s inhabitants. On the other hand, the padrón did 
not record where and when these recent marriages took place. My attempts 
to trace these leads to marriage registers in other pueblos were unsuccessful, 
and it was unclear which of these unions actually fell within my study’s 
twelve-month scope. The 1854 padrón recorded ten such unions. Having at 
least determined ten marriages to be few, I excluded them from the scope of 
the present study.

Historiographically, the inadequacies of sacramental registers are 
attributed to the direct and indirect expenses involved in registration. On 
the one hand, a sacrament and its registration meant a trip to the church, 
which could be hours away depending on where the participant resided. 
On arrival, the participant was charged a fee and, by entering or reentering 
into the government’s purview, could expect to be charged future tribute 
payments. On the other hand, social and religious pressures to comply with 
registration emanated from the local cabeza and the parish priest, both of 
whom were held culpable by their superiors for lapses in the record. Without 
a government ID system, enrollment in these registers also served as a means 
of basic identification for various transactions within the colonial order 
(Cullinane 1998, 300, 330). 

One inexact but expedient gauge of the marriage register’s reliability is 
the parish’s concurrent record of baptisms. Bruce Cruikshank (2008, 578) 
has used the number of illegitimate versus legitimate births recorded on 
baptismal registers as an indication of how well a priest could keep up with 
the coupling of his parishioners. Cruikshank asserts that the average of 16.1 
percent of “children whose parents were known to the priest but remained 
unwed” across Franciscan parishes in Tayabas province and the Bicol region 
in 1842 indicated priestly inefficacy (cf. Owen 1998, 228). Using that figure 
as a benchmark, San Pablo’s parish priest and his marriage register are least 
comparably reliable. Only 7.2 percent of the 670 children baptized in San 
Pablo within the period under study were of illegitimate birth. On balance, 
the local political elites, because they were intertwined with the colonial 
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order, were probably all accounted for on the registers, while non-elites were 
accounted for in magnitudes depending on the pueblo’s prosperity and its 
bureaucrats’ assiduousness.

Officially, at the municipal level, the honorific title “Don” was given to 
the cabezas and the gobernadorcillos and recorded beside their names on 
the marriage registers. The universal possession of the title “Don” among 
San Pablo’s cabezas on their padrón and the title’s general absence next 
to the names of other residents suggest that San Pablo conformed to the 
rule during the mid-nineteenth century (NAP 1848, 392a–96a; 1856b, 
272a–76b). This definition of status was restrictive in terms of gender. Only 
males received government posts. Females gained the title “Doña” only 
if their husbands possessed the title “Don.” Officials received exemptions 
from tribute and from corvée labor and retained their title as well as minor 
political and economic privileges even after their terms of office had lapsed 
(Robles 1969, 63, 67, 71–72; Owen 1998, 238–39; Owen 1974, 302–3). 

The posts of cabeza and gobernadorcillo were originally hereditary. 
However, by the mid-nineteenth century, the practice of succession for 
cabezas varied from place to place between inheritance, nomination, and 
election. Between 1756 and 1883, San Pablo (today part of Laguna province) 
fell under the jurisdiction of Batangas province, which maintained a system 
of hereditary succession among cabezas due to local codes of law or fueros 
(Tiscar and De la Rosa 1866, 211; Lopez Jaena 1891, 94–95; Alvero-Boncocan 
and Diestro 2002, 29; cf. Alonso 2009, 139). Meanwhile, succession for 
gobernadorcillos, even in Batangas, had become strictly elective (albeit via 
limited suffrage). Cabezas served terms of three years and gobernadorcillos 
served terms of one year (Robles 1969, 21, 67, 70, 72; Buzeta and Bravo 
1851, 107). Each post was open for reappointment or reelection.

In keeping with other demographic studies on the elite, the present 
study assumes that social capital accrued by parents was transferrable to their 
offspring regardless of gender (Owen 1998, 239; May 1991, 296; Gealogo 
1996, 188). In other words, the present study extends its operational definition 
of “political elite” to include not only titleholders but also individuals of both 
genders whose parents had honorific titles. It thus includes women from 
prominent families who may have wielded influence without possessing a 
formal title.

Unfortunately, the combination of the above criteria has two effects. 
First, it largely excludes two groups of marriage candidates: widows and 
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Table 1. Individual marriage candidates with sufficient information 
on political status for candidates marrying in San Pablo, 1853–1854

SUFFICIENCY OF STATUS INFORMATION NUMBER PERCENT

Both candidate and spouse 288 71.6

Only candidate 49 12.2

Only spouse 49 12.2

Neither candidate nor spouse 16 4.0

Total 402 100.0

Source: LDS (1853–1854), San Pablo parish registers

widowers as well as candidates of illegitimate birth. Neither group possessed 
the requisite parental information on the marriage register. The political 
status of these sixty-five candidates—twenty-one widowers and eighteen 
widows in addition to fifteen brides and eleven grooms born of unknown 
fathers—was indeterminate, and I could not use them for this study. Second, 
the virtual nonexistence of parental information outside the marriage 
registers precluded a direct examination of the full pool of potential marriage 
candidates. Instead I relied primarily on the distribution of political status 
among individuals who actualized their potential to marry (i.e., subjects 
recorded on the marriage register), as a proxy for the distribution of status 
within the actual pool of candidates to which marriageable San Pableños 
were exposed.2 This inference is far from exact. Political elites, who by 
Owen’s (1974, 303) indirect estimates, comprised 3–4 percent of a municipal 
population, represented at least 16.9 percent or 68 out of 402 candidates 
of San Pablo’s marriage cohort. This overrepresentation likely reflected 
structural conditions that discouraged marriage or at least its registration 
among non-elites. In other words, while my inference is serviceable for the 
present study on political elites and their practice of marriage, it paints only 
an inexact picture of the wider story of the decision whether and whom to 
marry for the community as a whole.

Overall, a total of 402 candidates took part in San Pablo’s marriages 
from 1 August 1853 to 31 July 1854. However, only 337 of 402 marriage 
candidates on the register possessed determinable political status, and 
only 288 candidates (71.6 percent) simultaneously married spouses who 
likewise had determinable status (table 1).3 Although I used data from all 
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402 subjects to profile San Pablo’s candidates in section two, only those 288 
individuals comprised the final base I used to analyze status intermarriage 
in section three.

San Pablo and Its Marriage Candidates 
In 1853–1854, San Pablo was located in Batangas’s northern border with 
Laguna. Geographically, the pueblo sat between the foothills of three 
mountains: Makiling, beside Laguna de Bay; Banahaw, along the pueblo’s 
inland border with Tayabas province; and Malarayat, next to Lipa, Batangas. 
Politically, five adjacent pueblos bordered San Pablo: Santo Tomas in 
Batangas; Calauan and Nagcarlan in Laguna; and Tiaong and Dolores in 
Tayabas (fig. 1). Seven minor lakes dotted San Pablo’s northwestern territory. 
Its población, or pueblo center, sat next to the largest of them: Lake Sampaloc. 
Half a dozen rivers and creeks cut across the pueblo’s southwestern territory, 
flowing down from Tiaong. San Pablo’s terrain was dominated by rolling 
hills. Its west, today the independent municipality of Alaminos, is best 
characterized by its most important barrio’s old name: Trinchera (literally 
“trench”), which likely refers toponymically to the area’s ravines. 

Commercial channels of contact linked San Pablo’s residents with the 
surrounding pueblos. According to Franciscan Fr. Felix de Huerta (1855, 
162–63, 217, 285, 291, 293–94, 307, 313), San Pablo traded with Santa Cruz 
and Nagcarlan in Laguna, to the northeast, and Tiaong, Sariaya, Gumaca, 
and Dolores in Tayabas, to the southeast.4 Along the road system that 
interconnected these pueblos moved crops, baskets, textiles, alcohol, and oil, 
as well as the traders and logistical operators who transported these products. 

Other sources supplement Huerta’s outline. An 1830 investigation into 
fraud, for instance, linked the Laguna pueblo of Bay to San Pablo. When the 
police came knocking at the door of Bay resident Petrona Garcia, they were 
told that she had gone to sell fish at San Pablo’s Saturday market (NAP 1830, 
15a). Turn-of-the-century Augustinian travelogues, meanwhile, pointed to the 
sale of San Pablo beans and wheat in Manila (Castro 1977, 194; Martínez de 
Zuñiga 1893, 69). The secondary literature has also noted that the pueblo’s 
coconut groves and oil mills supplied the colony’s interior market since at least 
the late seventeenth century, sending fuel to light Manila’s streets (Gleeck 
1981, 30–31, 97; Hernandez 1980, 90; Dery 2006, 129). 

Finally, evidence of the municipality’s market-oriented production 
of coffee comes from local notarized land transactions that recorded 
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fruit-bearing trees in quantities far above what was necessary for personal 
consumption. In 1865, for example, Alejandro Ramos owned a plot of land 
with 800 coffee trees, 116 cacao trees, and 36 candlenut trees (NAP 1861, 
258b–61a). In 1860 Don Braulio Alcantara owned a plot with 250 coffee 
trees, 56 coconut trees, and 57 cacao trees (NAP 1860, 255b–58a). As early 
as 1845, a note by the pueblo’s parish priest attested that his parishioners 
were “already harvesting much coffee which is why they dedicate themselves 
to the plantations and within a few years it should be the largest of their 
harvests” (AAM 1845). The rest of Batangas commercially cultivated and 
exported coffee overseas during the midcentury, so San Pablo’s harvests 
along with the people transporting this crop probably joined the province’s 
mule-trains to Manila at the nearby coffee boomtown of Lipa (May 1991, 9, 
12; Doeppers 2016, 299–300). In fact, both Ramos and Alcantara eventually 
sold their properties to migrants from Santa Ana, Manila, who had settled 
in San Pablo.

Economic exchanges between San Pablo and its neighbors were also 
imposed by the government, which wanted to generate taxes to defray 

Fig. 1. Map of San Pablo in relation to the surrounding pueblos: distances, present day; note that the 

roads and distances marked above are between the San Pablo city hall and the municipal halls of 

the surrounding pueblos using 2017 data.

Sources: Philippine GIS Data Clearinghouse 2017b, 2017c, 2017d, 2017e; Google 2017 
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military expenses. Government monopolies created sharp delineations 
between pueblos that produced tobacco and alcohol and pueblos that 
consumed them. Strict specialization not only artificially enforced trade 
but also simplified government control over it (Fradera 1999, 201; cf. De 
Jesus 1980, 198). The government reintegrated these pueblos into new long-
distance distribution networks. In terms of tobacco, San Pablo residents, who 
used to grow their own crop, became reliant on external producers (NAP 
1788, 265b). In terms of alcohol, San Pablo became a regional redistribution 
office between producers in Nagcarlan and government retail branches 
around Batangas and in Mindoro (Rodríguez et al. 1867, 485; NAP 1859–
1860, 338a; NAP 1863, 525a; NAP 1818, 258a).

In short, at least economically, a wide system of exchange placed San 
Pablo’s residents and, most importantly, the marriageable individuals among 
them into personal contact with other communities in the region.

Parish registers offer multiple perspectives on the municipality’s 402 
marriage candidates during the twelve months under study. A bare majority 
of men and women (52.3 percent of 402 cases) married partners from within 
their own life-cycle stage. During the period under study 8.5 percent of 
San Pablo’s 201 grooms were unmarried men aged 14 to 19 (baguntao); 
77.6 percent were unmarried men aged 19 and older (solteros); and 12.9 
percent were widowers (viudos). Among San Pablo’s 201 brides, 35.3 percent 
were unmarried women aged 12 to 22 (dalaga); only 55.2 percent were 
unmarried women above 22 years old (solteras); and just 9 percent were 
widows (viudas). Most dalaga (79 percent of 71 candidates) married men 
from later life-cycle stages.5

Only 332 candidates had entries in the marriage register that recorded 
the names of both their parents. Of these 332 candidates, only 41.3 percent 
(often the younger candidates) had both their parents alive on their wedding 
day. A further 39.8 percent of candidates had lost one parent (often the father) 
and 19.0 percent of candidates had already been completely orphaned 
before marriage. Most parental deaths were not recent. Based on data from 
the burial register, only twelve out of eighty candidates (15 percent) who had 
lost their fathers and two out of fifty-two candidates (3.8 percent) who had 
lost their mothers lost them within three years prior to marriage. Although 
political elites had a marginally higher chance than non-elites of having 
both parents still alive on their wedding day, these proportions varied little 
between status groups.
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The implications of parental death for a candidate’s greater or lesser 
exposure to potential marriage partners are somewhat ambivalent and 
cannot be assumed. On the one hand, the loss of a parent could mean the 
loss of that parent’s network of contacts, a factor of plausible importance 
among the young. On the other hand, data on adoption are unavailable. 
Depending on local kinship and inheritance practices, adoption may in fact 
have benefitted marriage candidates by increasing their eligibility or their 
exposure to potential spouses. 

The influence in general that parents, whether living or deceased, 
had on specific partner choices is similarly unclear. While church policy 

Fig. 2. Undated hand-colored photograph of Marcelino Fule, which hangs in his house,  

now occupied by the descendants of his son Francisco 

Photograph from a private collection, courtesy of Gregorio Fule



PSHEV  67, NO. 2 (2019)162

Fig. 3. Photograph of Jose Fule and Josefa de Mesa taken one year after their marriage, ca. 1910. 

Like his father, Marcelino, Jose became an Alaminos municipal mayor. His wife, Josefa, came from 

a family of cabezas de barangay. In other words, theirs was an endogamous marriage in terms of 

political status.

Photograph from a private collection, courtesy of Iluminada Fule
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emphasized free choice, the colony’s adoption of individual choice in 
marriage decisions was probably an uneven and protracted process. 
Family histories of the late nineteenth century paint an ambivalent picture 
involving negotiations between parents and their children. The wealthy Don 
Benedicto Fule of San Pablo, for instance, had three sons: Maximo (born 
1847), Saturnino (born 1849), and Marcelino (born 1857). No information 
is available on Saturnino. Maximo fell in love with the only daughter of the 
landed Bicomong family of the same pueblo. His partner became pregnant, 
and their parents found out. The couple’s parents came to an agreement that 
Maximo would only marry his partner after the birth of the child. Although 
the baby was born, the mother died at childbirth, so no wedding took place 
(De Luna 2018). Maximo’s handsome youngest brother, Marcelino (fig. 2), 
meanwhile, was also set to marry. His parents had arranged for his marriage to 
Andaluleng, daughter of the landed Marasigan family. Marcelino, however, 
had other plans. He had fallen in love with the less affluent Apolonia Fandino 
from San Pablo’s breakaway western district, Alaminos. Despite the distance 
between their homes and the threat of being disowned, the couple eloped. 
They dispensed with the church wedding and started a family in Alaminos, 
where Marcelino and eventually both his sons, Jose (fig. 3) and Francisco 
Fule, became municipal mayors (G. Fule 2018).

In terms of ethnicity and place of origin, San Pablo’s candidates were 
almost entirely homogenous. Except for four Chinese mestizos (three 
solteros and one soltera, representing 1 percent of 402 candidates), all 
candidates were indios. Spatial endogamy was also the norm. San Pablo’s 
demographic records mostly used barangay or tax-unit affiliations rather than 
barrio or geographic-unit affiliations. This quirk in effect obscures many of 
the nuances of local mobility. Nevertheless, at the level of the pueblo, except 
for one bride (0.5 percent of 201 brides) and six grooms (3 percent of 201 
grooms), all candidates that celebrated marriages within the twelve months 
under study, including all four of the mestizos mentioned above, were from 
San Pablo.6 In other words, 96.5 percent of all marriage candidates (388 of 
402 cases) for the year under study were San Pablo residents who married 
partners from their own pueblo.7

Did the Municipal Elite Intermarry?
In terms of political status, of the 288 candidates who had both determinate 
political status and spouses who likewise had sufficient information, 79.5 
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percent (115 females and 114 males) were political non-elites. Meanwhile, 
20.5 percent (29 females and 30 males) were elites.

Although neither Juan Hernandez nor Guillermo Pesigan, both San 
Pablo scholars, distinguishes between political and economic elites, some 
knowledge of the dynamics of general elite and non-elite social interaction 
during the mid-nineteenth century has survived through their secondary 
accounts of the pueblo’s late-colonial annual fiesta. This fiesta included a 
procession that culminated with a march down the church’s central aisle 
(Hernandez 1980, 115). Within the church interior, the policy of Franciscan 
parishes was to seat parishioners by political rank, with local officials on 
the front pews and their wives in an exclusive corner near the sanctuary 
(Balquiedra 1996, 6; cf. Robles 1969, 80). The municipal hall (casa tribunal), 
meanwhile, was converted into a social hall where the “elitists were holding 
a formal dance,” while outside the “common tao were watching the comedia 
or moro-moro play presentation at the churchyard or listening to a brass band 
competition near Lake Sampalok” (Hernandez 1980, 115). Organizing the 
komedya, a theatrical production featuring Christian and Muslim royalty as its 
main characters, also concentrated elites together. Because the government 
paid for this prestigious performance, “the town aristocracy” (Pesigan 1979, 
97) chose its actors. These elites invariably selected “the sons and daughters 
of capitanes and alcaldes of the most notable families in the town” (ibid., 98) 
rather than the children of non-elites. As a result, after months of rehearsals 

Table 2. San Pablo marriage candidates by political status 
and participation in intermarriage, 1853–1854

PARTICIPATION IN INTERMARRIAGE

TOTALENDOGAMOUS EXOGAMOUS

Political status
of candidate

Non-elite Count 180 49 229

Row % 78.6 21.4 100.0

Elite Count 10 49 59

Row % 16.9 83.1 100.0

Total Count 190 98 288

Row % 66.0 34.0 100.0

Source: LDS (1853–1854), San Pablo parish registers
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came “the eventual marriage among these young people who belonged to 
the top rung of the social ladder and who were paired off in the komedya” 
(ibid., 100).8

In theory, these social venues encouraged endogamy by facilitating 
contact between marriageable political elites. However, contrary to the 
existing literature, while the political non-elites who married during the 
period under study were largely status endogamous, the elites who married 
during that same period were not (table 2).9 The great majority of political 
elites, 83.1 percent of fifty-nine candidates or twenty-five males and twenty-
four females, married exogamously in terms of status. In fact, two among 
them (one male and one female) were children of former gobernadorcillos 
(Hernandez 1980, 162–63). Both married exogamously.

I put this cross-tabulation through three tests. First, I used a chi-square 
test of independence to test for association between variables (with Yate’s 
correction applied when necessary). Second, I computed for the phi-
correlation coefficient to measure the strength of resultant associations 
(Levin and Fox 2004, 281–301, 385–89). Last, treating the variables as binary 
responses, I calculated for the odds ratio as a complementary measure of 
association (Kalmijn 1998, 405).

The results of these tests show a moderate positive correlation between 
the independent variable of political status and the dependent variable of 
the endogamy or exogamy of marriage outcomes in terms of status. In fact, 
elites had lesser odds than non-elites of marrying endogamously.10 I found 
similar results when I divided the cohort into gender subgroups. In both 
cases the phi-correlation coefficient indicated a moderate positive correlation 
between independent and dependent variables, and the odds ratio indicated 
that elites had lesser odds than non-elites of marrying endogamously.11 In 
short, for the cohort as a whole and for both its gender subgroups, political 
non-elites could expect to marry endogamously and elites could expect to 
marry exogamously in terms of status.

At the same time, several of the quantifiable categories on the pueblo’s 
demographic record have arguable implications on candidates’ broader or 
narrower contact with their peers. However, the division of subjects along 
those categories results in low and often single-digit cell counts, which limits 
the validity of any statistical measurement of the relationship between the 
variables of ethnicity, life-cycle stages, or whether the parents were living 
or deceased and status intermarriage. I suspect that only a much larger 
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multiyear or multi-parish dataset can generate a frequency large enough for 
an examination of these relationships.

Numeric Availability of Elite Candidates within San Pablo 
Why were San Pablo’s political elites status exogamous? At least in part, the 
answer to this question may lie in the limited catchment area from which the 
children of municipal officials sourced their spouses. 

From a structural point of view, marriage is premised by contact, 
whether between the candidates themselves or between third parties 
involved (Kalmijn 1998, 402–3; Becker 1981, 325; van Leeuwen and 
Maas 2005, 9). In the nineteenth century contact was necessarily personal. 
Although the country’s interior postal service was set up by 1783, its private 
use remained limited until the coming of the postage stamp on 1 February 
1854 and was unlikely to have caught on in San Pablo until after the period 
under study (Encarnacion 1985, 4). On the one hand, San Pablo residents 
were in regular commercial contact with their neighbors. Without precise 
knowledge of local mercantile practices, it is difficult to judge which of 
the channels described saw the greatest volumes of marriage partners flow 
between pueblos and what the primary directions of these exchanges may 
have been. Nevertheless, the evidence suggests that San Pablo residents were 
to some extent exposed to potential marriage partners from the wider world 
during the mid-nineteenth century.

On the other hand, initiating and building contact was neither easy nor 
unimpeded. With the exception of Calauan (one-and-a-half hours away), 
San Pablo was at least two hours away from adjacent communities circa 
1855 (Huerta 1855, 214).12 A distance of two hours was considerable. In 
fact, in 1872, ten of San Pablo’s western barrios seceded to form the pueblo 
of Alaminos because, among other reasons, they were two hours away from 
the población (NAP 1872, 616a–17a). During the rainy season between May 
and October, travel durations doubled as roads turned into mud and creeks 
turned into rivers (Mallat 1983, 169; Castro 1977, 188, 216; Martínez de 
Zuñiga 1893, 176). We can assume that both ease of meeting and relationship 
success were inversely related to these travel durations.13

Moreover, the government strictly regulated the mobility of its subjects 
to hold them accountable for debts and tribute payments. Transitory 
migration between pueblos required temporary licenses approved by the 
provincial governor and the parish priest (NAP 1823, 54a; cf. Aguilar 1998, 
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128). Permanent migration between pueblos, meanwhile, required the 
approval of both the gobernadorcillo and the provincial governor as well as 
the notification of the parish priest (Tiscar and De la Rosa 1866, 173). The 
San Pablo padrón’s record of in/out-migration reflected this bureaucratic 
scrutiny over mobility.

On the opposite side of the law, banditry deterred travel. Demographic 
pressure was partially to blame for banditry in San Pablo. During the first 
half of the nineteenth century the pueblo’s population grew from around 
7,000 inhabitants in 1790 to a nineteenth-century peak of 21,100 in 1861, 
representing a change of 201 percent at a linear growth rate of 1.4 percent 
per year over seventy-one years. This tripling of the population paralleled the 
wider colony’s population boom. The population of the colonial Philippines 
rose from 1,268,950 individuals in 1791 to 4,734,533 individuals by 1862, 
representing a 273-percent change at a linear growth rate of 1.6 percent per 
year over a span of seventy-one years (Castro 1977, 188; Gealogo 2016, 77; 
Corpuz 1989, 536, 542–43, 558–59; cf. Xenos 1998, 45–46).

The source of San Pablo’s rapid growth, at least for the decade from 
1849 to 1859, was natural increase (i.e., higher fertility than mortality) rather 
than migration (Gealogo 2016, 90; AAM 1848; AAM 1849; LDS 1848–1852; 
LDS 1853–1859; LDS 1850–1859). This demographic pattern implied large 
numbers of young dependents reliant on San Pablo’s working population. 
In fact, Francis Gealogo (2016, 94) has found that, by the late nineteenth 
century, San Pablo’s age structure—combined with tax exemptions—
resulted in “almost half of the population [being] dependent on the support 
of the other half.” In this environment “the strain to the working population 
became more pronounced, especially in periods of epidemic outbreaks 
and crisis mortality,” which regularly struck the pueblo (ibid.). Epidemics, 
combined with other disruptions to agriculture, such as a government-
enforced resettlement of barrio residents into the población in 1853—an 
effort that interrupted the rice-planting season—and a locust infestation 
in 1856, pushed the community’s already fragile margins into desperation 
(Hernandez 1980, 120–21). These circumstances “provided the necessary 
conditions for the development of social phenomena such as banditry and 
tulisanism [social rebellion]” (Gealogo 2016, 94).

According to Hernandez (1980, 121–23), San Pablo’s bandits increased 
during the midcentury. From their “hillside hideaways” they harassed San 
Pablo residents to the point that the latter relocated to the población just to 
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escape them. In the 1790s San Pablo’s farmers had stopped growing beans for 
sale to Manila “because bandits [made] the roads impassable” (Castro 1977, 
194). In the 1850s the same obstruction probably deterred the circulation of 
potential marriage partners along inter-pueblo channels of contact.

Notably, of the 402 candidates on San Pablo’s marriage register, only 
fourteen or 3.5 percent were geographically exogamous. All were indios and, 
except for three individuals of indeterminate political status, all were non-
elites. The partners sourced from outside San Pablo were composed of six 
males and one female. The males were from the adjacent Laguna pueblos of 
Calauan and Nagcarlan, the more distant Batangas pueblos of Taal and San 
Juan, and the faraway pueblo of Binondo. The sole female was a dalaga from 
Lipa, Batangas. At least two of the San Pableños that these outsiders married 
were from the pueblo’s distant western barrios near Trinchera. The other five 
were indeterminate in terms of their barrios of origin.

Out of the seven spatially exogamous couples that the above candidates 
formed, only two were later registered on the 1854 padrón, indicating that 
they had chosen to reside in San Pablo. A further two were absent from 
the padrón, suggesting that they had chosen to emigrate. Interestingly, the 
two couples that stayed in San Pablo had drawn their in-migrating partners 
from faraway San Juan and Binondo, while the two couples who left the 
pueblo had drawn spouses from next-door Laguna pueblos. The postmarital 
residences of the remaining three couples were less scrutable. Either their 
civil statuses remained unchanged on the tribute register or their spouse’s 
names were missing, casting doubt over whether their marriages were 
recorded on the padrón.

More importantly, in contrast with the politically non-elite marriages 
described above, 100 percent of marriages by identifiable elites in San Pablo 
were geographically endogamous. An 1844 last will and testament of one 
former cabeza illustrates how propinquity played out at the level of one elite 
family. Don Juan de los Santos from the barrio of Banlaguin in San Pablo’s 
northwest had four children: three daughters and one son. Of his four children: 
two daughters married men from within the same barrio; his son found a bride 
from two barrios away (Ymuc); and one daughter found a groom from Maabo, 
still within San Pablo. In short, every member of this sibling group, regardless 
of gender or birth order, found a partner from within the pueblo, and half of 
them married within their barrio (NAP 1844/1875, 266a–272b).
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It is not difficult to imagine that one develops intimate relationships 
with nearby neighbors. Local social practices of courtship while on picnic 
during the lanzones season or via late-night serenades would have been 
facilitated by close proximities between couples’ residences (I. Fule 2018; 
Retizos 1975, 44).

However, more than proximity seemed to have been at work in San 
Pablo’s marriages. If proximity were the determinant factor in marriage 
outcomes, one would expect individuals residing at the municipal border to 
obtain partners primarily from their direct vicinities, regardless of whether 
these partners resided within San Pablo or in an adjacent pueblo. Instead, 
a partial map of the marriage ties under study (fig. 4)—reconstructed by 
matching nineteenth-century place names with sites identified by present-
day residents—shows the marital ties of residents at the border radiating 
inwards into the municipality and often stretching far across its territory 
rather than being constrained to immediate locales. Other factors must have 
drawn these residents together in marriage.

To some extent, geographic endogamy may have been a conscious 
choice. Twentieth-century scholarship has observed highly mobile 
individuals (overseas Filipino workers) who returned home to marry within 
their community of origin due to a distrust of outsiders and a desire to 
maintain their kinship group’s cohesion (Aguilar 2009, 97). The descendants 
of the San Pablo district’s early–twentieth-century elites recall their parents 
and grandparents expressing similar sentiments (Roque 2018; Ticzon 2018).

However, I suspect that during the nineteenth century the social 
journeys of San Pablo’s residents were further circumscribed by a municipal-
level civic and religious sponsorship that exerted a centripetal pull over social 
life. Events held simultaneously by all communities throughout the colony, 
such as regular Sunday masses and Holy Week processions, would have had 
primarily local participants and thus been effective facilitators of geographic 
endogamy. Meanwhile, the social interaction generated by more widely 
attended events, such as the dances, religious processions, or annual fiestas 
of individual pueblos, would have taken place not just during the actual 
celebrations of these events but also during the extended preparations prior 
to them; most importantly, these preparations would have been a primarily 
intra-pueblo activity.14

An anachronistic but nevertheless suggestive description of both the 
length of these preparations and the localized attendance of events held 
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simultaneously across the colony comes from one Alaminos resident’s 
description of the Flores de Mayo (literally “Flowers of May”) festival 
of the 1930s (I. Fule 2018). The Flores was a summertime celebration 
adopted in the Philippines only after the 1854 proclamation of the Virgin 
Mary’s Immaculate Conception (Tiongson 1999, 193). In Alaminos the 
municipality’s unwed young men and women elected the event’s lead 
organizers from among themselves one year in advance. Actual planning 
began in April, one month before the celebration. Leaders mobilized 
thirty pairs of male and female friends who, in turn, invited their friends 
to refreshments (meryenda) every afternoon of May. These daily gatherings 
drew in between twenty and eighty unwed participants from the hosts’ 
wider circle of friends. Afterwards, the group proceeded to the church to 
lay flowers at the foot of the Virgin’s statue. Preparations for the final day 
of May were necessarily the most intensive. That day’s itinerary included a 
mass and a procession, a large meal at the house of the lead organizers, and 
a night of dancing. Fellow town mates were the primary participants of these 
events. “We no longer went to the celebrations of other towns unless we were 
invited” (Di na kami napunta sa iba maliban kung konbidado), because, as 
the 98-year-old respondent explained, “we had our own in our own town” 
(meron na kami sa bayan namin [I. Fule 2018]).

Given the above centripetal pull on residents’ social horizons, elites’ 
attempts to carve out exclusive spaces for themselves or for their children 
during these events would have been constrained by San Pablo’s specific 
political reality. Political status was rigidly distributed across San Pablo 
residents. Non-elites constituted a majority (79.5 percent of 288 candidates) 
of the members of marriage cohort with sufficient status information. Non-
elites were in fact so numerous that, even had a subset of them married 
all available elite partners in San Pablo, the pueblo’s non-elites as a whole 
would still have been primarily status endogamous.

Although elites are by definition a minority, this numeric scarcity 
might have been particularly fixed in nineteenth-century Batangas. The 
government’s ratio of one cabeza per forty to fifty households—a ratio made 
explicit in colonial ordinance—is one indicator of this rigidity (Tiscar and De 
la Rosa 1866, 170; cf. Cullinane 1998, 286). When coupled with the post’s 
hereditary transmission in Batangas and the possibility of an incumbent 
official’s unlimited reappointment, this ratio may have effectively restricted 
the spread of political status across communities (Tiscar and De la Rosa 
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1866, 211; Robles 1969, 72).15 The elites’ condition as a numeric minority 
meant that political elites were more likely to meet potential partners from 
among the pueblo’s non-elite population rather than from among members 
of their own political status group. 

Conclusion
Returning to 22 February 1854, we can see that, between the marriages of 
Don Raymundo Felismino’s two daughters, it was Tomasa’s marriage to a 
political non-elite (rather than Blacena’s marriage to a cabeza’s son) that 
followed the local norm. Although the literature asserts that elites married 
within the elite (an assertion that often does not distinguish between political 
and economic status), this study found that its political elite subjects were 
primarily status exogamous. This finding does not preclude the possibility 
that a more comprehensive accounting of the marriage pool and of the 
different dimensions of elite status may yet prove that across-the-board 
elites were status endogamous. However, the present study does highlight 
the benefit of using quantitative evidence to nuance historical assumptions 
about elite homogamy and status consolidation. Its findings suggest that 
structural factors may have narrowed the geographic range from which San 
Pablo residents drew their marriage partners and that a scarcity of political 
elites within that range may have led to this subset’s marriages outside of 
their own status group. A more comprehensive accounting of the marriage 
practices of across-the-board elites might in fact reveal that similar structural 
constraints circumscribed their aspirations. It is too soon to tell.

In terms of historical scholarship concerned about whether or not the 
country’s political positions ever circulated beyond a few families, this study’s 
findings, plagued by caveats, matter little. Whether or not the majority 
of a generation of elites was status endogamous does not disprove the 
proposition that officials in government positions came primarily from status 
endogamous elite families. It would have taken the official appointment and 
status endogamous marriage of only one child per generation to continue a 
political family’s tradition of successful social consolidation.

However, from a point of view concerned with the actual historical 
experience of a social category, this case study’s attention to the most 
common experience shared by municipal elites is significant. To argue that 
political elites did not marry primarily within their status group highlights 
the transience of status across generations, casts the historical subjects who 
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fought this transience into relief, and nuances the scholarly understanding 
of the constraints and perhaps vulnerabilities experienced by most of the 
status group.

This article’s quantitative test of a qualitative assumption raises more 
precise questions than precise answers. How representative is the present 
case study of the rest of San Pablo’s nineteenth-century marriages? Did status 
exogamy increase or decrease as the pueblo’s residents became more involved 
in export agriculture? What did status endogamy and exogamy mean to San 
Pableños? Was exogamy preferred, tolerated, or unimportant? Were these 
perceptions static or dynamic? Who among the elites were the practitioners 
of status endogamy? Were their motivations personal or intergenerational?

In places where Owen (1974, 311) found that “the correlation between 
wealth and status” although “not perfect” was “real enough,” were political 
elites any more endogamous? In places where May (1991, 31) found “little 
correlation between membership in the principalía and membership in 
the provincial economic elite,” were the municipal principalía any less 
endogamous? Were the other propinquitous Batangas pueblos likewise 
exogamous in terms of political status? In other pueblos where political 
elites married exogamously, what factors of agency or structure made their 
practice of marriage similar to San Pablo’s? In pueblos where political elites 
did marry primarily within their own status group, what factors made their 
practice of marriage different? 

Research on these and other inquiries are necessary to move the 
academic conversation on elites forward. Nonetheless, I hope that this 
study’s modest findings have made a small contribution in that direction.

Abbreviations Used
AAM	 Archdiocesan Archives of Manila

GIS	 Geographic Information System

LDS    	 Church of Jesus Christ of Latter-Day Saints

NAP    	 National Archives of the Philippines

SDS     	 Spanish Document Section of NAP
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1	 In 2015 the nongovernment organization, Center for Agriculture and Rural Development (CARD), 

which has its headquarters in San Pablo, commissioned me to gather these materials. CARD has 

generously permitted me to use these materials.

2	 This method is used, for example, by the historian Hans Bull (2005) in a study on the intermarriage 

between rural social classes in eighteenth-century to nineteenth-century Rendalen, Norway, 

published by the International Review of Social History in a special issue on social endogamy. 

3	 For table 1, I used the total number of candidates as the base.

4	 Huerta’s (1855) report focused on only his order’s pueblos, limiting his description of San Pablo’s 

commercial linkages with non-Franciscan pueblos. This omission may have been significant. San 

Pablo was the only Franciscan pueblo in the province of Batangas, and tariffs on interprovincial 

trade may have incentivized San Pablo residents to trade within Batangas (Rodríguez and Álvarez 

2007, 74 n. 78).

5	 I estimated these age ranges using entries (from 1 August 1850 to 31 July 1854) on the town’s 

burial register. Data on life-cycle stages and on the exact ages of the deceased co-occur on these 

entries. 

6	 Note that in section 1 I mention ten unions (twenty marriage candidates) listed in the padrón 

where at least one partner from each union was not from San Pablo. I excluded these marriages 

from my study’s scope. Their brides and grooms were not part of the 402 candidates whom I 

examine here in section 2. In contrast, here in this paragraph I refer to seven candidates within my 

scope of 402 candidates whose places of origin were not San Pablo. 
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7	 As mentioned above, this observation excludes the ten spatially exogamous marriages between 

San Pablo residents and outsiders found on the padrón (but not the marriage register) due to 

uncertainty as to whether or not these “recent” but undated marriages took place within the 

twelve-month scope of the present study. Nevertheless, this study’s finding of propinquity would 

be unaffected by the inclusion into the dataset of the twenty candidates who comprised these 

ten marriages. Propinquity would go down but only to 91.9 percent, a level of spatial endogamy 

that resembles the existing literature’s empirical findings of high geographic endogamy in the 

nineteenth-century Batangas pueblos of San Jose, Bauan, and Batangas (provincial capital) 

(Gealogo 1996, 192; May 1991, 23). Differences in methodology among the studies involved make 

it difficult to speak about this resemblance with precision. Nevertheless, high propinquity is a 

common finding across empirical studies on rural communities in Batangas, Laguna, and Samar 

(cf. Gealogo 1996, 192; May 1991, 23; Cruikshank 1985, 288; Ng 1979, 128).

8	 A bottleneck constrained this route to status endogamy. Only about four romantically paired roles 

were available for any given annual performance, and not all the elites participating in those roles 

were unmarried (Pesigan 1979, 23–24, 259).

9	 Data in table 2 refer to candidates with sufficient status information who chose a spouse who 

likewise had sufficient status information.

10	 Expressed numerically these results are as follows: chi-square = 79.4 at 1 degree of freedom and 

a p-value of < 0.05 and phi-correlation coefficient = 0.53. Meanwhile, the odds ratio = 0.06, in other 

words, political elites were 94 percent less often than non-elites to marry within their own status 

group.

11	 Among brides (using Yate’s correction to adjust for low expected frequencies), the tests above 

yielded the following results: chi-square = 35.7 at 1 degree of freedom and a p-value of < 0.05; phi-

correlation coefficient = 0.50; and odds ratio = 0.06. Among grooms, these results were as follows: 

chi-square = 41 at 1 degree of freedom and a p-value of < 0.05; phi-correlation coefficient = 0.53; 

and odds ratio = 0.05.

12	 Given the variability of road conditions across time, Huerta’s 1855 report on the Franciscan 

pueblos is the proximate, and therefore best, source of travel conditions during the early 1850s.

13	 This study focuses on travel duration rather than travel distance. Travel duration resulted from 

a combination of factors that influenced an individual’s movement over land, including but not 

limited to: modes of transport, geographic distance, terrain, and a road’s state of repair. Duration 

of travel as discussed here refers to travel on foot. Using the period’s horses and roads, travel 

on horseback ranged from one-and-a-half to two times faster than travel on foot (Rodríguez and 

Álvarez 2007, 50 n. 17, 57 n. 33, 61 n. 43, 65 n. 50). However, statistics for horse ownership in the 

midcentury are unavailable. An anonymous English traveler remarked in 1828 that “few of the 

peasants are without one [horse] for riding, and many of them have two or three” (Anon. 1973, 

128). However, his casual estimate does not match 1886 statistics showing horse-to-human ratios 

of only 1:8 and 1:19 for the provinces of Batangas and Laguna (including its district of Infanta) 

respectively. By 1886 San Pablo was de jure part of Laguna (Montero y Vidal 1886, 155, 329; cf. 

Bankoff 2001, 417; Rodríguez and Álvarez 2007, 76 n. 78). As a result, this study assumes neither 

that this ownership was widespread nor that it correlated with political status.

14	 While Guillermo Pesigan (1979) has noted the influence of months of rehearsals on the creation of 

horizontal relationships between elites who were actors during the komedya, successful theater 
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productions require close cooperation between cast and crew. In other words, these rehearsals 

would have also facilitated the creation of many intimate vertical ties between elite and non-elite 

production members.

15	 It is uncertain whether marriage into the ranks of the Dons made a non-elite eligible for political 

position. Such may have been the case of Feliciano Gamarro, a non-elite who married the eldest 

daughter of Don Juan de los Santos from the barrio of Banlaguin. Gamarro became a cabeza by 

the 1854 padrón. Nevertheless, as often as such status exogamous marriages have been proven to 

occur, marriage’s transmission of political status to non-elites would have been (a) in increments 

of lone individuals and (b) dependent on the preexisting elite’s family sizes and age structure.
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